Behold Your God: A Study of God’s Attributes
Week Seven: Does God Have Emotions? 
Text to Consider: 1 Sam. 15:29; Col. 1:15-20; Heb. 5:8; Num. 23:18-24
Theme: Impassibility
Big Takeaway: God is without passions, incapable of suffering, and is not susceptible to emotional fluctuation. 

Greek gods vs. God of the Bible 
· Greek gods as superhuman beings: subject to change, overcome by emotions and passions, and whimsical. 
· Passible: “These gods are passible because they are prone to suffer, have passions that move them and emotions that change them. In other words, they are at the mercy of emotional change” (113).  

· God of the Bible: transcendent and unique being: immutable, perfect, self-sufficient, simple, without passions, incapable of suffering, and without emotional fluctuation. 
· Impassible: “Instead of being divided by different emotional states or overcome by sudden, unexpected moods, moods that reveal just how vulnerable and dependent he is on what we do, the God of the Bible is a God who never becomes anxious, lonely, or compulsive” (114). 
What Impassibility Is and Is Not
· If God were “passible,” he would be capable of being acted upon from without and such actions would bring emotional changes of state within him.

· If God were “passible,” he would be capable of freely changing his inner emotional state in response to human beings and the world.

· If God were “passible,” his emotional states would involve feelings like human beings. 

· However, we have already established that God is simple and immutable. Because God is simple, he does not have parts. And because he immutable, he does not change. Therefore, God must be impassible. 

· “A God whose nature is made up of parts is vulnerable to change, including emotional change. But a God whose nature is without parts is a God who is incapable of fluctuation in any way or form” (115).

· Impassibility also means God is not a victim of negative and sinful passions, such as fear, anxiety, and dread. Impassibility does not mean that God is a lifeless stoic. Rather, God is the fullness of being and life itself. 

· “To attribute impassibility to God is not to attribute something positive to him but to deny something determinantal to God – namely, change and with is suffering” (116).  
Does God Suffer? 
· One response to the problem of evil has been to propose that God suffers along with humanity (Moltmann). This is not to say that God merely identifies with suffering people but that he actually suffers in his essence. He argues that Jesus suffered in his divinity on the cross, along with the Father and the Holy Spirit. 

· However, Moltmann assumes that God must be like us to relate to us and help us. But such a God cannot save us or help us, let alone redeem us from the evil of this world. 

· Fireman illustration – we need someone to save us who is overcome by emotions but someone who is impassible. 
Scripture 
· “Rise, Balak, and hear; give ear to me, O son of Zippor: God is not man, that he should lie, or a son of man, that he should change his mind. Has he said, and will he not do it?  Or has he spoken, and will he not fulfill it” (Num 23:18-19)?

· And Samuel said to him, “The Lord has torn the kingdom of Israel from you this day and has given it to a neighbor of yours, who is better than you. And also the Glory of Israel will not lie or have regret, for he is not a man, that he should have regret” (1 Sam. 15:29). 
What About Biblical Language? 
· The Bible uses language that implies that God suffers emotions – anger, grief, compassion, and love. 
· “The language the biblical authors use of God does communicate something literally true about God, but that does not mean that same language should be interpreted literally” (127).
· The Bible uses emotional language to describe God because God condescends to us as emotional beings.
· The word “emotion” is a recent invention, and it is foreign to the biblical witness (129). 
What about Jesus’s Suffering?
· WSC Q. 21 A: The only redeemer of God’s elect is the Lord Jesus Christ, who being the eternal Son of God, became man; and so was and continues to be God and man in two distinct natures and one person forever. 
· Council of Chalcedon (AD 451)
· Rather than collapsing the two natures of Christ into one, or divorcing the two natures from each other, Chalcedon strived for balance, describing the two natures of Christ as “Without confusion, without change, without division, and without separation.”  

· While we should not divide the two natures from one another, thereby severing apart the one person of Christ, Moltmann has committed the opposite error. By attributing a human attribute (possibility) to Christ’s divinity, he has confused the two natures, subjecting both to change. His error is that he thinks that the attributes of Jesus’s human nature are communicated or transferred to the divine nature. 

· The historic way to think about the suffering of Jesus is that he suffers as a man. Christ is impassible as he who is true God, and yet he is passible as one who is true man. 

· The irony is that Moltmann’s thesis if true, undermines itself: if Christ suffers in his deity, then he has excluded the Son from suffering for us, and from suffering as a man. 
