PART IL—POWER OF THE CHURCH.

CHAPTER L

THE SOURCE OF CHURCH POWER, OR THE HEADSHIP OF
CHRIST.

E have already had occasion to advert to the fact, that
Christianity is not merely a personal religion, but in its

very nature a social one; and that on the basis of the doctrines
which He taught, our Lord laid the foundations of a spiritual
gociety, which He gave warrant and instructions to His imme-
diate followers fully to settle and complete. There is implied in
the very idea of such a society,_call it by the name of a Church,
or kingdom of Christ, or what you will,—something in the

shape of a power of order, or government, or aum
as @@mﬁm’éﬁm .acommunityof a
separate and peculiar kind, owing its origin to ORrist on this
earth, and you also_admit the existence of some kind of power
or authority, as from the very nature of the case-connected with
the community. It may be a power limited to its own members,
and Testricted to the single object for which the society exists;
but some sort of power, -or order, or jurisdiction, must exist in
every regularly constituted society, of whatever kind, from the
very nature of it.! :

There seem to be at le@implied in the simplest
notion of an organized and regular society, which is in any degree
independent and self-acting.(@ﬁig% office-bearers.

Whatever may be the character and objects of the association

secular or sacred, and whatever be the manner in which its officers

1 [Quemadmodum enim nulla urbs, nullusve pagus, sine magistratu et
politid stare potest: sic Ecclesja Dei suf quidam spirituali politid indiget:
que tamen a civili prorsus distincta est, eamque adeo nihil impedit au im-
minuit, ut potius multum juvet ac promoveat. Ista igitur jurisdictionis
potestas nihil aliud erit in summ4, quam ordo comparatus ad spiritualis politi®
congervationem.—CALVIN, Inst. Lib. iv. cap. xi. 1.]
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are appointed, whether by rotation, or succession, or election of the
o, * . . ]

members, it is essential to every society of a._regular and_order]

kind, to have office-bearers to represent the mind of the com-

munity, to conduct its business, and to act, on its behalf, Tt may
be a society of a private kind, instituted for the advancement of
science or art, or the transaction of ordinary affairs; or it may be
a society of a public kind, like the state, instituted for the pro-
motion or protection of the civil rights and interests of the com-
monvwealth ; but whatever it be, this, from the very nature of the
case, seems to be essential to it, that the members at large should
have organs who represent them, and are invested with something
of their power and rights, and act on behalf of the whole. In
other words, every society, be it what it may, must have its office-

bearers:- Second, 1b must have its laws, to bind both members —

and office-bearers, to regulate their conduct in reference to each
other _and to foreign parties, and to defermine the course and
order of their transactions as a society. For internal regulation
and external action it is necessary, unless the society is to fall into
utter confusion and disorder, fatal to its very existence as a com-
munity, that the doings both of its members and office-bearers
should proceed upon some settled principles or fixed rules. This
necessity is equally unavoidable, whether the society be a private
or a public one, and whatever be the manner in which its laws
are enacted, or the authority by which they are imposed. Come
from what quarter they may, whether from internal or external
sources, some regulations or fixed principles of action are neces-
sary for every community, if it would exist or act at all.

These two things, then, are essential to every society, whatever
be its nature or objects-—namgly, office-bearers of some kind, and

laws of some kind; in other words, a general power for govern-

went, and order, and action in the society of some sort, and com-
_and order, and actior clet and com-

ing from some quarter or another. nid sich & power we actu-
ally find to belong to the Church of Christ, in common with every
other orderly society ; and it is, in fact, equally as in the case of
other societies, essential to its wellbeing, and even necessary to its
existence. Without some such power the Christian Church must
cease to exist as a society at all. Without determining anything
at present about its nature, its extent, its limits, and its objects,
we may safely lay it down as a principle not to be disputed, that
kf( ’] }Whately, Kingdom of Christ, 4th ed. pp. 92-95.
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a power of order and action must belong to the Qhurch of Chri.st,
if 1t can be called in any sense of the term a society or community
of Christians. It is regardiry this power, existing in connection
with the Christian society, that we are now, unfler 1_the second
general division of our subject, to proceed to inquire. That
society must have its laws and ofﬁf:e-bearers, like every other
society. It must have something, in one form or other? that
rightly bears the name of Church power. To thls,.consxde}*ed
generally, we are now to Adirect our atte‘ntlon. And in entering
upon the examination of the grand subJ‘ect of the power of the
Church, the question that first meets us is, as_to the source from
which this power is derived. To this question, then, we now

dress ourselves.
. ‘i‘m—mamples, familiar to_our minds, and exhibited to

view every day, of two_ kinds of societiesy each_possessing_within &{\*

itself a power of government, and  action, but that power derived
from different and opposite sources. In. the ﬁrgg)place, we h.ave
the familiar example of societies of a_private and voluntary lil.lg&di,
agsociated together and instituted for the promotion of some objects:
or interest not of a public nature in the large sense of the term,
such as societies voluntarily established for advancing literature
or science, or for transacting the secular and ordinary business. of
life. There is a certain power of self-government and self-action

belonging to and exhibited by such societies. From what source

"is that power derived? The answer is obvious. T}w%iff

authority and action that they possess is derived from gll.e volun-
tary consent and appointment of the members _sur_rf:ndermg:,t},}elr
own power, and committing it, under certain conditions or limita-
tions, to a few selected from their number.- Th_ere are office-bearers
and laws in such private and voluntary societies, as there:, must be
in all societies; but the office-bearers are appointed directly or
indirectly by the consent of the members at large, and the laws
are enacted and imposed by the society itself. The office-bearers
act by a power delegated from the other members ; fmd the laws
are binding in consequence of an authority emanating from' t]'ne
whole body of the association. The society has its power W%thm
itself, self-regulated and self-acting; and the office-bearers’ act,
and the laws are enforced, in virtue of an authority that emanates,
more fmihédié’ééij;'jarﬁmore-lemo.tely,_ﬁfrgm‘ the ioﬁciqq:'}fr '1{:§elf.
Such is the nature of every private and voluntary association of
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4 an independent kind. /n tk@lace, we have the hardly

less familiar examples, not of private, but of public societies insti-
. tuted by and acting for the state, such as a bench of magistrates,
or a court of justice, or an assembly of parliament or Tegislature,
There is a certain power of action and authority exhibited by
and belonging to such societies likewise. But in this case it is a
power aceruing to them, not from themselves, but WW
Here, too, there are office-bearers and laws, as in the case of every
other society. But the office-bearers are elected by the common-
wealth, or appointed by the civil power; and the laws of their
office and action are the regulations enacted and imposed by the
state. Magistrates hold office and execute laws in virtue of the
authority of the supreme magistrate. Judges preside in judgment,
and interpret laws, in consequence of the same authority. And
senators rule and frame laws, because of the authority given to
them by the. constitution of the state. Such is the nature of
every public or state society. Its power of authority and action
mmanates from the state, These are the two kindsof sociefies
with which we are most familiar, and which the experience of
every day makes us acquainted with. They are examples of two
diffevent and widely separate sources from which the power of
government and action, necessary to every society of whatever
. name or kind, may be derived. In the case of private and volun-
| tary societies, that power emanates directly or indirectly from _
" within itself.. Tn the ¢ase of public.societies not of a yoluntary

. kind, that power eman om. the.state from without,

. Besides these two sources, from which the power of government
and action essential to every organized society may be derived, is
there, I ask, any other that can be named as giving the warrant
for such power? Is there any other source, besides that of the
consent and delegation of its members, and besides that of the

yeg commission and authority of the state, from which the power of
_government and action in a society may be derived? The Chris-
~7 tian society has a power of government and action connected with

f it ; but it disowns as the origin of its power both the one and The.

\ other of these sources. It draws its authority from a different

“and_higher fountain than either. It claims a loftier origin_for

ity/juEisdiction,
{_L~The power of the Church is derived from a higher source
than the consent or delegation of its members; it is of positive

- directly from God, being exercised and enforced, not only or

“in so far as they are forced by the necessities of union and asso-

 holding that we have no warrant for it in the Word of God, and
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institution and Divine warrant, and not from the same origin as

that of a voluntary and private society. ,

“In one sense, doubtless, the power of authority and action

belonging to the Church is derived from the consent and per-

mission of its members ; for it is by their own voluntary act and

choice that they become and continue members of the Church,

and so place themselves under the administration of that power.

In this respect, and it is an important one, Church power exists |
by the permission or consent of the members; and the Church

has all the ri led standing of a merely private and voluntary

association.£# But in addition to this, the power of the Church is

chiefly because of the permission or consent of its members, but
bécause it is a positive Divine institution, apart altogether from
that conisent, - The direct Divine appointment of Church power, |
45 an ordinance of God in the Christian society, is cumulative '
and not privative of the existence of that power by the per-
mission or approbation_ of its members. There is a positive \ /
institution by Geod in addition to the voluntary submission to it ) ,,
of man. ,

Now here we run counter to the fundamental tenet of the-
Quakers, who deny the authority of all the positive institutions of
Christianity, and among the rest, of the power of order and
government in the Christian Church, and who make that power,

ciation among the members of the Church to acknowledge it, to
consist in nothing more than that of any private and voluntary
society. And we no less run counter to the views of the Lati-
tudinarians, who, without adopting the Quaker theory, and den'y-
ing all positive_appointments in_the Church, deny the special
appointment of Church government as g I

ivine institution,

that it is a matter of mere human arrangement. Such doctrines
are clearly and undeniably opposed to the abundant and va.ried
evidence to be found in Scripture, that Ch is tive
Divine institution, having the direct warrant and commission ,of. s
Christ.. That it is so, the briefest reference to tbgswstatements of DY
Scripture on the subject will suffice to show. l@)We have the ,
general fact of the Divine establishment of the Christian Church
warranted in Scripture,—a society not instituted by the voluntary
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ags iatigvn of its members, but by the express command of Christ,
Second, we find _tlle*@ccnunt_oﬁ_the.@w“ment by our Liord of

“office-bearers for that society, and of these office-bearers, under

the guidance of inspiration, after His removal, providing for a
succession of them in the Church, by appointing and setting them
apart in every particular congregation.  T'ird, we have the enact-
ment of laws for the Church, in_the application of the Word of
God, by inspired authority, to office-bearers and méﬁibers;[for
the regulation of their conduct. . Fourth, ve have names given in
Scripture to the office-bearers of the Christian society, and precepts
and promises addressed to them, expressive in the most unequi-
vocal terms of the office of authority and rule in the Church to
which they had been divinely appointed, and not merely of an
office of teaching and advising. - "Fifth, we have the corresponding
duties of submission to office-bearers, arid respect for their autho-
rity distinctly inculcated, as the duties of the members of the

Church towards ¢ those set over them in the Lord.” And Tsimt]z,/’

we have undeniable examples in Scripture of the exercise of a
power, not of advice merely, or even of au,thgr,itybvgigggﬂj@jzhe
permission or appointment of the members, but of rule and autho-
rity by warrant and positive institution of God; the power, in
short, of ¢ the keys of the kingdom of heaven! J ’

On grounds such as these, which do not require to be illus-
trated in detail, because they must be familiar to every reader of
Scripture, we are warranted to say, that there is a real power of

authority and action belonging to the Christian Church, derived

from a higher source than the consent or delegation of its
members; and that, in addition to the rights it may have asa

merely voluntary society, it has a power ordained by Glod for
government among its members, and for the attainment of its
ends as a Church of Christ. ( So clear and abundant is the
evidence that the Christian Church is something more and higher
than a voluntary association of Christians, and that the power of

the Church is not merely the surrender, under certain limita-

tions, of the rights of all the members into the hands of a few for
the good of the society, but is rather the positive institution of
Christ, having its origin and warrant directly from Him,) In
other words, the source of Church power is not in the members
but in Christ. — . ’
i *gJus. Div, Reg. Eccles. Part i. chap. 1.]
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/@ The power of the Church is not derived from the com-

/ wer ot turen 15 not derivoa rom.
mission and warrant of thestate, _ )

“The Church of Christ, I have said, is not to be regarded
simply as a Christian Union,—wielding any power that it does
exercise at the will, and in consequence of the permission, of its
members ; neither is it to be regarded as a public or civil Union,
administering no more than the power and commission of the
state. Itds of God, both in its origin and in its prerogatives,—
His ordinance for administering His power among men. And
because the power of the Church is from God, it cannot be from
man viewed either as a member of the Church, or as a magistrate
of the state. I have already indicated the grounds that we have

. i

in Scripture for believing that the power of the Church is not a
power existing by the consent of its members, or in virtue of
delegation from them, or at their discretion, as in the case of any
private and voluntary society ; but, on the contrary, that such
power is an express and positive Divine appointment, having its
source in Christ. And on exactly the same grounds in Scripture

im demonstrated, that Church power is not derived from
the delegation and commission of the state ; and that the Church
does not owe its authority to that civil warrant which, in the
case of public or political societies, clothes their office-bearers wit

something of the state’s prerogatives. The Divine origin and
institution of Church authority exclude the possibility of a civil
origin and institution of it. There may doubtless be the sanc-
tion and warrant of the state connected with the power of the
Christian Church; and in every case in which the state knows
its duty, it will seek to enter into alliance with the Church, and
lend to its claims of power a civil recognition and warrant. But’
this warrant of the state to the power of the Church is cumulative,
and not privative of its sanction by God. It is the warraut of
the state added to the warrant of Divine institution. It is the
recognition of the civil magistrate subjoined to the previous
appointment of Christ. That recognition does not imply that the
origin of Church power is from the state, but the very reverse:
it amounts, in fact, to an acknowledgment that the source from
which it emanates is Divine. And if, in addition to the state-
ments of Scripture in regard to the express institution by our
Lord of a power of authority and action in His Church, anything
further were needed as evidence that it is not from the civil

H
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magistrate, it would be found in the broad and clear line of dis-
tinction which is drawn in the word of God: between the nature
of the power vested in and exercised by the Church, and the
nature of that other power vested in and exercised by the state.
The deep and indelible distinction between  the things of God ”
and “the things of Ceesar” comes in to aid—if that were neces-
sary—the evidence from the Divine institution of Church power;
and both combine to demonstrate that the right of ‘authority and
action belongmg to the Christian Church is not derived from the
com n and wairant of the state, but is directly from Christ.!
ﬁ%he statements now made in regard to the origin and
sotrce of Church power necessauly involve the general proposi-
tion, that the Lord Jesus Christ is the only Head of the Church.
This form of expression is warranted by the explicit language
_of Scripture; and still more, the meaning of the expression is
; sanctioned by the whole tenor of Scripture declarations. The
/ Church, as a society, owes its _origin to Christ: it derives from
HlmJtsgevernment and office-bearers; it receweg”figgr__w
laws and constlglll;&rr ; it draws from Him its spiritual influence
and grace; 1!: accepts at Hls hand lts ordmances anc ’ﬁltutlons,

4 the Church .and in the fact that He is the only source of Church
- power, there is much more 1mphed than that He is the founder
~of the Christian soc1ety He is both its founder and its admini-
strator,—bemg the ever present source of life and influence, of
ordinance and blessmg, of law and authority, of word and doc-
trine within the community. Through His Spirit, and His word
and His ‘ordinances, alike of government_and_grace, | Christ both
‘originates and administers His Church _upon earth. Is it the
spiritual life of the Christian Church that is inquired of in regard
to its source and supply? Christ is the Head of the Church as
the source of life, breathmg that spmtual breath into the body
at the first, and holdlng it in being ever since. Is it the doctrine
of the Church that is inquired after in regard to its origin and
obligation?  Chuist_is _the Head of doctrine to His Church,
having been Himself the unerring Teacher of wisdom and truth

‘fq[Jus Diy, Reg Eecles. Part i, chap. ix. - Vindication of the Presbytenall
Government and Ministry by the Mmszers and Elders of the Province of Lon-
don, 1650, pp. 6—101

" doctrine is taught, it is taught because He has revealed it ; if
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since the beginning, and still continuing to instruct His peopl.e
savingly in all Divine knowledge by His word and Spirit. Is it

the ordinances of the Church that you inquire about, in respect

to their authority, and the blessing contained in them ? Chmsj: is /

the Head of the ChmcL_QLt,O.QLclmancﬁs,,hmng,appomted them

by His authomty at first, and made them_the.channel of spiritual
blessings to His people ever.since.. Is it the Divine grace con-
nected with word and ordinance that you inquire after? Christ

is the Head of His Church as to grace, immediately imparting it
a’s_‘H%ﬁH? ills through His appointed_ordinances, or by means of

His Splmt and thereby m: making.the Church a living and gracious
power in the souls of its true members. . Is it the authority of the
Church in its transactions and decisions that is inquired about;

and is it asked whence has it this authority thatit claims? Christ 3
is_the Head of His Church as to authority and government,
speakmg r through its vomp, ‘and binding through._its.decisions,

and making these His own, in_so.far_as they are framed accord- -
ing to His mind and word. In all that regards its life and doc- 3
trine, and ordinances, and grace, and authouty, in short, in all- ,:/
that belongs to the Church as a peculiar society on earth _we' '
recognise its Jus Divinum— thewpresencp and. the - power. nf its
Divine Head AllLis.derived from Him ; and all. emanates from
Him as its source. Within the province of the Church, the Lord -

Jesus Christ.is (the“in)gTeachmFIré;V;gwel, and Judge. If

ordinances are administered, they are administered in His name, |4/
and because they are His, if_government is_established and
exercised, it is through His appointment and authority; if saving
grace is dlspensed it is dlspensed through the virtue and power /

of His Spirit; if a blessing is communicated, it is because H_e
blesses. In the language of the Confession of IFaith, “ there is
no_other Head of the Church but the Lord Jesus Christ.” !

/ IV, The grand doctrine that the Liord Jesus Christ is the
‘sole Head of His Church, is to be differently understood accord-
ing to the different senses in which the term Church is to be

understood.

1 Conf. ¢. xxv. 6. [Gillespie, Brotherly Ezamination, pp. 11-13. Male
Audis, p. 80, Presbyt. AE‘mour;, vol. i. Aaron’s Rod Blossoming, B. ii. chap. v.
Jus Div. Reg. Eccles. Part i chap. v. Vind. of Presbyt. Gov. and Min. pp.
4, 5.] .
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It will be remembered that, at an early stage in our discussions,
we had occasion to advert to the various significations in which
the word Church was used in Scripture, and the different aspects
under which the Christiarlﬁq(pigt){jghjgh/gogs_ by that m}ﬁ‘i‘ght
be ‘regarded. "Now it is of some importance, in order distinctly
to understand the doctrine of Christ’s Headsliip ‘over éhe:CHU?Cl],
to look at it from the standpoint of the different characters.in

the Head of the Church; but it is true under somewhat different
". senses; and it may be well, for the sake of grea}g)r;{iais—s;nctness,

that we should mark the difference. There is,(first of all, the
invisible Church, constituted and made up of th%v‘v‘lﬂole body of
the elect throughout the world, chosen by the grace and renewed
by the Spirit of Grod. Christ js the Head of the Church invisible;
and, according to the spiritual character in which the members
of it are to be considered, He is more peculiarly and appropriately
to be regarded as the source of invisible and inward grace to
them, although.-not;-of course, to the exclusion of other benefits.
There is;’?econdly,/ /t\le visible Church, consisting of all those
througlﬂmtﬂbh&ﬁvo}ld who profess the faith of Christ, and are
joined to Him in a Church state, and who enjoy the provision
of outward ordinance, and government, and order, which belongs
to the visible society, without regard necessarily to their inward
and spiritual relation to Christ. Christ is the Head of this visible
Church, but in a somewhat different sense from that in which
He is the Head of the Church invisible,—more peculiarly and

appropriately as the_Author and Administrator of that outward

provision of word and ordinance, of government and discipline,
which characterizes it; and as the Source of its laws and office-
bearers, and of the external benefits and_immunities which are
enjoyed by its members. There s, thirdly, the Church local,
consisting of the visible congregation~of professing Christians
assembled into a church for the worship of God and the enjoy-
ment of ordinances in any given place,—itself a true Church, and
a section or branch of the Church catholic or universal, Christ is
the Head of the Church local as well as of the Church universal,
although under a somewhat different aspect. He is the Head of
every particular congregation, more peculiarly in the sense that

_as_external blessing to its members, fourt]
"Church_representativey made up of the delegated office-bearers
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He is the Author of its privileges, both outward and spiritual, as
a worshipping assembly,—giving to it pastors according to His
mind, and the administration of ordinances in accordance with
His Word, and making these a means of life and grace as well
There is, { fourthly,~the

or representatives of one or more congregations, and themselves
associated together in 8 Church-court or Assembly, and acting
for as well as representing the whole. ~ Christ is the Head of the -
Church representative, as well as of the Church in every other
character in which it is mentioned or regarded in Scripture; but
He is so in a sense appropriate to itself. He is the Head of the
Church representative more especially as regards the office which
it is meant to sustain towards the members, as made up of the
rulers and administrators of the affairs of the Christian society,
—appoimting the laws by which their conduct in the transaction
of business is to be regulated,— ilrl'ﬂg_t_h_ein‘gts,,andhiq_gggity*\
to rule,—authorizing and sanctioning their judicial decisions in |
His name,—and, as the Lawgiver in His Church, lending the /"
stamp of His authority to their enactments, and ratifying them
as His own. In whatsoever character, in fine, the Church is to
be regarded, the Lord Jesus Christ is appropriately and specially
its Head, varying the administration of His power, and authority,
and grace, according to its various aspects of capacity or need.
There are varieties of administration, but there is the same Head.!
Does the individual believer stand in need of the blessing
peculiar to his case? It is enough: ¢ The Head of every man is
Christ.” Does the Church representative stand in need of gifts
for government and administration suitable to its character, as
the acting and executive body in the Christian society? It is>

enough: ¢ The Lord is its Judge; the Lord is its Lawgiver; the
Lord is its King, He will bring salvation.” Does the Church
local or congregational stand .in need of the blessing appropriate
more especially to it, as a worshipping assembly of believers? It
is enough: Christ is “the Minister of the Sanctuary,” and “the
Chief Bishop of Souls,” and the great ¢ Master of Assemblies.”
Does the Church visible stand in need of the gifts of the ministry,
ordinances, and oracles of God—the outward provision of govern-

1 [Gillespie, Notes of Proceedings of Westminster 4ssembly, pp. 109, 110.
Presbyterian Armoury, vol. ii.]
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ment and order necessary to its wellbeing as a visible society?v

It is enough : “ When He ascended up on high, He gave some

Apostles, and some Prophets, and some Evangelists, and some
pastors and teachers, for the perfecting of the saints, for the
work of the ministry, for the edifying of the body of Christ.” Does
the Church invisible wait to be refreshed with invisible communi-
cations of grace when it is weary? It is enough : ¢ Christ is the
Head of the body, the Church, the fulness of Him that filleth all
in all” (é[f there be any virtue or any blessing in the power given
t}c; tge f_ristian Church, it is all summed up in these words of
the Confession : “There is no other head
fhe Clonfes: Ohrist'”i> of the Church but the
There is a distinétion, sufficiently familiar to us all, which
may ‘help us to a more thorough understanding of the great
doctrine we are now discussing. I mean the distinction between

/" the founder of a society and the administrator of a society. A

+ /man may be the founder of a society in the sense of giving to it
[ its origin and existence, impressing upon it its original character
! and constitution, arranging its office-bearers, and framing its laws;
\ so that the society shall stand related to him as its author. .Anci
\Zet the founder may not be the administrator of the society. He
may leave the society, once summoned into existence by his efforts,
to act for itself in future ; or he may hand ovei:’7mﬁéc§6;ve;
Xand ftd}ninistratiqg_ﬁqf; its_affairs to_another, who shall preside
over it in his stead, and become its real ruler. Now, in aségl'ting

. that Chr.ist is the Head of the Christian society, we mean_not
that He is the founder of it only, or the administrator of it only,

that He impressec upon it its character and arrangement,—that
He laid down the framework of its government and order,—
that He appointed to it its laws and office-bearers and ordinanées
—that He invested it, in short, with the peculiar form and the,:
peculiar constitution that distinguish it as a society; and He did
all this in a far higher sense than any in which these acts can be
attributed to the founder of any human society. But more than

this, Having at first impressed a certain constitution and cha-’

racter upon the spiritual society, He did not thenceforward aban-

5 v11 :(]3onf. xxv. 6. [Lectures on the Headship of Christ, Edinr. 1840, Lee.
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don it to"proceed according to the law or mature thus imparted to
it. He gave to_the Church at first a form of order and govern-

S bu@{le Lii bothai one time. Christ is the Founder of the -
. ~Christian Church, in the sense that He gave it its origin at first,

Jeave it alone to egéfgiéé and wield that power in its own strength
and according to the regulations He had prescribed. = He did not
deposit with the Church, or in the ordinances of the Church, or
with its office-bearers, a store of grace, which should be dispensed

ment, but did not after that cease His connection with it, and

in future apart from Himself. He is not only the Founder of the

Christian Church ; He is also the Ruler and Administrator of it, ..

in such a way that He keeps il His own hand all the power and
authority and grace that belong to the society, and is ever pre-
sent’ directly and with His own hand to exercise that power, to
administer that authority, and to dispense that grace.  He is the
Head of the Church in this sense, that the Church is not only in-
debted to Him for its existence at first, but for its life and well-
being ever since; in this sense, that it is not the Church that governs

“and dispenses ordinances and spiritual graces in His name, and

by reason of His original gift and endowment to her, but Christ

who, personally present governs and administers ordinances and. 7<%

blessing through the Church. The Church has no store of life
apartyrfrorh Christ being in it; the ordinances of the Church have
no deposit of grace apart from Christ present with them; the
office-bearers of the Church have no gift of power, or authority,
or action, apart from Christ ruling and acting by them. It is
most important to remember that it is in this' high and very
peculiar sense that we are to understand the expression, that the
Lord Jesus Chuist is the only Head of the Church.
0

{_Such, then, is the so he power of the Church,~using
the word power in its most comprehensive sense, ,t0 denote not
merely a power to act in the way of authority and rule, but
also, in addition to this, a power to act in every way in which
it is competent for the Church as a Church to act; a power,
namely, to act in the way of (spiritual ]ﬁ—l‘m in_the way of
administering word, and_ordinance, and discipline, in_the way of
dispensing grace to its members. The source of all this power

1 [ Beclesiastica potestas est jus sacrum ministeriale a Christo Capite,
Feolesize concessum, et ordinario modo applicatum, externe se et sua guber-
pandi ad mutusm sdificationem et salutem. . . . Subjectum adequatum est
Tcclesia externa, visibilis, et instituta, qua talis, in collectione sud considerata.

Objectum, quod idem et terminus, est cura ac gubernatio personarum &t rerum °

Suarum, seu res, person®, actiones ecclegiasticee et sacree. Eficiens institu-
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belonging to the Christian society is in the Lord Jesus Christ,
as its ever present and ever living Head. This cardinal doctrine
lies at the foundation of every other that concerns the Church
of Christ, and ought to be guarded from those that would deny
or derogate from it, with the utmost jealousy and care. It is so
very explicitly and broadly laid down in Secripture, that few are
found to controvert it in so many words, or expressly to deny that

\the Head of the Christian Church is Christ Himself. But with-

out denying it in express terms, there are many systems of reli-

¢ |gious belief, and many societies bearing the name of Churches,

that are found to trench upon this doctrine understood in its ful-
ness and integrity, and practically to interfere with the rights and
prerogatives that belong to Christ’s Crown. The remainder of

this chapter will be devoted to a_consideration of some of those

systetmis that datract-from -or-deny-the-prerogatives of our Liord
asAtead of the Church and the source.of all Church-power.

{ “1st/ The rights belonging to the Headship of Christ over His
ch are interfered with or detracted from by the system of

Erastianism, which ascribes to_the civil magistrate a power within
the Christian Church, and a proper jurisdiction in spiritual
things. ' :

If, to borrow the well-known and striking language of Andrew
Melville, “there be two kings and two kingdoms” within the
bounds of every Christian country,! then for the civil ruler to
pass beyond the line that divides them, to trespass within the
dominion ‘of Christ, to assume jurisdiction there, and to interfere
between Him and His subjects, is plainly to touch very nearly

tionis est Christus Mediator, qud talis, ut Rex spiritualis et Caput Ecclesim.”
—VoErus, Politica Ecclesiastica, tom. i 1ib. i. tract. ii. cap. i. 2.]

1 ¢ Bir, we will always humbly reverence your Majesty in public ; bub since
we have this occasion to be with your Majesty in private, and since you are
brought in extreme danger both of your life and crown, and along with you
the country and the Church of God are like to go to wreck, for not telling you
the truth and giving you faithful counsel, we must discharge our duty, or else
be traitors both to Christ and you. Therefore, Sir, as divers times before I
have told you, so now again must I tell you, there be two kings and two
kingdoms in Scotland : there is King James, the head of this commonwealth ;
and there is Christ Jesus, the King of the Church, whose subject James the
Sixth is, and of whose kingdom hé is not a king, nor a lord, nor a head, but
a member.”"—M*'CRE, Life of Andrew Melville, vol. 1. 2d ed. p. 391. [* Nam
illa, jurisdictio in animo interiori sedem habet; hmc autem externos mores
duntaxat componit. Alterum vocare nobis liceat regnum spirituale : alterum
regonum politicum. . . . Sunt enim in homine veluti mundi duo, quibus et varii
reges et variz leges praesse possunt."—CALVIN, Inst, lib. iii. cap. xix. 15.]
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the honour of Christ’s Crown. The civil magistrate denies or
detracts from the right of Christ as Head of His Church, than
he interferes with those matters in the Church in which Ohrfst
claims to act Himself, or usurps that authority which Christ
claims to exercise Himself. For example, the doctrine professed
and published by the Christian Church is binding upon the con-
science of its members, and claims to be believed, not only because
it is true in itself, but-also because it is the trl:xth revealec} and
imposed by its Divine Head; and the civil magistrate may inter-
fere with the prerogatives of Christ as Head, when he presumes
to dictate to the Church another doctrine than C}}rist has dic-
tated, or to impose upon the conscience a cret?d which, 'althoug'h
true in itself, is nevertheless imposed as an 'a.rtlc%e of be.hef by his
authority. Again, the ordinances and positive institutions of the
Church demand the obedience and observance of its members, not
merely because of their own virtue as conducive to the wellbeing

of the Christian society, but because they are Christ’s, and are pre-_

scribed by Him; and the civil magistrate may encroach upon tl.le
pri\giléggs of His Headship, when he assumes a power to d-lctate. in
regard to the rites and worship and order (?f t}_le Church, imposing
on the conscienee, instead of Divine institutions, the ordinances
and commandments of men. Once more, the government and

jurisdiction of the Church are authoritative, only in so far as

through them the Church enforces the laws of Christ, and He

speaks through its decisions; and the civil magist.rat.e may en-
croach upon His authority, when he assumes 2 .Jurxsdlctlf)n in
spiritual matters which belongs to Christ, and, in controvers;_eg; of
faith and matters of government reviews or reverses decisions
which are spoken or ratified by Christ's comms.md. In such ways
as these, the civil magistrate may usurp to hlmself. an authority
within the Church of Christ, which is inconsistent with the autho-
rity which properly belongs to its Head alone.! o
"This usurpation by the civil magistrate of proper jurisdiction
within the Christian Cliurch, is not. less an encroachment upon
the kingly rights of its Divine Head, that it may be perpetrated
by a Christian magistrate. One great argument of Erastians,

» . ) kg V . o lshi
1 [Lectures on the Headship of Christ, Edin. 1840. Hugh Miller, Headship
of Ch[rist, Edin. 1861, pp. 2-64, 500-517. Cunningham, Works, vol.Hlv.bpp.
272-285. Voetius, Polit. Eccles. tom, i lib. i. tract. ii, cap. il 9. Hauber,
Art, ¢ Kirchenverfagsung * in Herzog's Real-Encyklopddie, Pp. 686-8.]
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and a common apology for allowing some sort of power to the
civil magistrate in spiritual things, is drawn from the considera-
tion that in countries professedly Christian the chief ruler must
have a power about the Christian Church, not proper or com-
petent in countries and with rulers not professedly Christian, but
rather opposed to Christianity. Now this apology is an extremely
hazardous one, and derives no countenance either from the Word
of God or from the standards of -our Church. The right of the
civil magistrate in connection with religion is not derived from
the personal character of the magistrate, but from the nature of
his office ; and the extent and limits of that right cannot be de-
termined by the accident of his Christianity or the reverse. The_
duty of the civil magistrate to aim at the glory of God and the
advancement of the causs of religion, is founded on the ofice of
magistracy as a_Divine ordinance, and not on the faith or infi-

delity of the person who fills the office; and with this compefency

of the state to take some steps in behalf of the Church, and with
‘the limits of this competency, the Christian profession of _the

state has, strictly speaking, nothing to do. In Scripture it is
ceftain that “ the powers that be” are spoken of as “ ministers of
God for good” to the Church as well as to the community ; and

that without reference to the fact of their being professedly -
/ Christian or not. Nay, they are so spoken of, when “ the powers.,
| [ |

that be” were not Christian, but the persecutors of Christianif&.ﬁ
And it is no less certain that, in the Confession of Faith, the right
and duty of the civil magistrate to aim at the interests and ad-
vancement of the Church, are not restricted to the single case in
which the magistrate and the state are Christian.2 There can be
no doubt, indeed, that when both the people and the civil magis-
trate adopt a profession of Christianity, there will be many things
which he can and will do on behalf of the Christian Church, not
within his power in other and opposite circumstances. But it is
important to remark that the MOL‘MW@

is a duty connected with the office, and not with the man; and

that ¥ is neither cancelled nor diminished by the circumstance

that he has failed in the still more essential duty of embracing

Christianity for himself. Nor, on the other hand, is the duty or

the right of the civil magistrate in connection with the Christian

* Church created or increased by the fact that both himself per-
1 Rom. xiii. 1-7. 2 Conf. c. xxiii.
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sonally, and the state that he represents, are professedly Chris-
tian. His opportunities and his means for.promoting the interests
of religion in general, and of the Christian Church i‘n particular,
may indeed be incalculably augmented, and his willingness or
desire to do so may for the first time be called forth, when he
himself, as well as the nation over which he rules, come under
the influence of Christianity. .But his obligation, as in the sight
of God to seek to advance His cause, was not at that moment
created s and his right to interfere on behalf of the Church was
not even then enlarged or extended. As a Christian magistrate,

" he has not other or higher rights from his office -than what he

possessed when not Christian ; nor does his faith personally give
him a larger or stronger title to interfere in regard to the Church
of Christ. The apology or argument so often resorted to by
Erastians, both in former and more recent times, to justify the
ascription of authority to the civil magistrate in spiritual things,
that the state is a Christian state, is no real or valid justification
of it. Because the state is professedly Christian, and the magis-
trate a Christian magistrate, we are not warranted to ascribe to
him an authority which can belong only to Christ. The Chris-
tianity of the state does not in the least tend to abolish or even
lessen the essential distinction, which in all circumstances must
subsist, between the state and the Church ; nor does the religicfus
profession of the magistrate tend in the smallest measure to give

" him the place or the commission of an office-bearer within the

Ohristian Church. The assumption by the state of proper juris-
diction within the Church of Christ, whether in the case of a
Christian nation or a nation not Christian, must ever be equally

an achment upon the rights of its Divine Head.!
: @he doctrine of eadship of Christ is denied or de-
tracted Trom by the Popish systempwhich ascribes to the Bishop
of Rome authority “within—the~Church_inconsistent_with _the
sovereignty of Christ as its Head.. . ‘
. It is not on the ground of the claim made by the Pope to be
regarded as universal bishop within the Christian Church,. that
this charge rests. If such an office as that of universal bishop

1 [Gillespie, Brotherly Ezamination pp. 10-18.  Nihil Respondes, pp. 6-10.
MaZe[Audis})pI’). 16—18,J21, 27 f. Pr:zsbyterian Armoury, vol. i. CXI. Pro-
positions, Prop. 44, 49, 68, 80, 95-100. Aaron’s Rod Blossoming, B. ii. chap.
vi, vii.] ,
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had ever existed or been sanctioned by the Word of God, it might
have been consistent with the Headship of Christ. But the pre-
rogatives which are attributed to the office, and the powers which

according to the system of Popery are vested in it, are such as .

constitute a_daring usurpation of that Headship by a creature,

to be wholly. inconsistent with the Headship of Christ, an

T have had occasion before now, in the course of our discussions,

to remark that, according to the system of Romanists, the very

office and powers which Christ when on earth hel as Mediator,

have been Trm‘qfifi"f’éﬁwg}:mmﬁls departure to the visible
Church ; that He has devolved upon the Church His own in-

NI 1 DI T St st R SO Ey- e
communicable rights and_prerogatives to exelcise in His room on

behalf of men ; and that the Church, filled with His Divine fulness,

discharging His functions towards the world, and standing in
His stead, is in_its office.and_character the living embodiment of

I3

ithe office and character of its absent Head.l In other words, the”

.- *|Church now, and in reference to men, is as much the Prophet,

[Priest, and King, as was Christ Himself when He was upon
jearth., There is a difference indeed on this point between the
opinions of that party in the Church of Rome who, strictly speak-
ing, may be called Papists, and that other party who may more
correctly be termed Roman Catholics. The former, or -the
Papists, hold that all these powers and. prerogatives are vested in
the ‘Pope personally ; while the latter, or the Roman Catholics,
hold that they are vested not in the Pope’ individually, but in
the Pope in conjunction with a General Council, as representing
the Church at large.” The difference, however, in regard to our
present argument is immaterial. The ascription 1 to the Pope
individually, or to the Pope ¢ cam Concilio,” of such offices and
powers as_once confessedly were Christ’s, is ar

tion-of His.place, and a daring encroachment on His sovereignty.

SV —
_impious assump--

The Lord Jesus Christ still exercises in His own proper person,
and by His own real presence amid His Church, the whole of
those offices which He once as Mediator assumed. He has
neither abdicated His functions, nor been dethroned from His
place as Mediator ; and this day He is in the midst of the Church
as much the unerring Prophet, and the efficacious Priest, and the
Supreme King personally, as when He once discharged those
offices on earth., To assert otherwise were to assert that He had

; LIS e e el
! Vide supra, pp. 85-87. 2 [Cunningham, Works, vol. ii. p. 211 &.]
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ceased to be the Head of His Ch.urch altogether, agd Was 10
longe/;*foh’be accoqgiva:@ﬂeqlgtorf And to this impious
doctrine the pretensions omﬁm Rome actually amountf.
Tt matters not whether, according to one party, the offices o

Christ be transferred from Him to the Pope and the Church
conjointly, or whether, according to another party, they be.tra{;s-
ferred from Him to the Pope alone. To pretend that Christ has
devolved His incommunicable office on a creature,—to assert that
the Lord Jesus has abdicated His functions in f?.vour of a man,
—to assume that the Head of the Church has dlvest.ed.Hl.mself
of His powers, and entrusted them to a mortal,—this is, in th;
most express and undisguised terms, to deny t-he prerogatives a;;

rights of His Headship, and to tal.ie possession of them in the
name of Antichrist. And such, in their full extent, are the
claims and doctrines put forth on behalf czf Rome. '_I..‘hat Church,
according to the tenets of its adherents, is t.he unerring Proph-et,
to declare infallibly the will of God, and interpret the doctrine
of His word, and to judge between truth and .falsehood. That
Church is the effectual Priest, to mal«_a the sacrifice day by day
that is necessary for the remission of sin, and to present the pre-
vailing intercession for the sinner. F[‘hat Church is the s.uprem;
and sovereign King over the consciences and the ob?dlence 0

men, giving or withholding the gl‘ft of grace acc:,ordlng to t1t:’i
pleasure, creating and dispensing with laws at its will, and seate

‘upon the throne of universal supremacy. Who can deny that

this is to assume the very office of Christ upon earth, to refuse to
Him His blood-bought crown, and to dethrone Him to whom
alone the Headship of His Church belongs, that a usurper may
become the Head in His place.!

\ ? the pre-
P letters of Sept. 16, 1864, and Nov. 8, 1865,” says :
gent %oggonx;r(i);fageto the RmIr)lanist’ bisho,ps in England, ‘it 1% lcllgatllgrn:z{.:d
openly manifest that no one can belong to the true Church of Chris 89

jecti 1 nfession of
by free subjection of mind and heart, and open confessio
lggeﬁlli‘;l,ytgdtlllxir%hzir of Petgar and the Illfoma,n Pontiff, v;h% ;}:; bﬁe;; &h:fmﬁli};
constituted by Christ our Lord Himself as succe_iski)r Oreme 5 oL B
i power of fee
whole Church, the centre of unity, and Pastor with sup ox of deed-
i d grant it, Venerable Brothers, that fh
g o e o e Jonglish B h Church Unionists, etc.) * may abjure
unhappy wanderers ” (the'Enghsh High { r111‘1'(‘,17]1 mionis 5, 010.) he e
their errors, and see the light of Catholic Truth, aster o ly fold
ist.’—Marming, Enrgland and Christendom, London » pp. Ix
(1)239}1!41:153 185-:2"83.mgl’3e11a1{/mine, Opera, tom. i. Praf. de Summo Poéztzﬁce'i
ete., tom, ii. lib. iii cap. xiv., ete. Buckley, Canons and Decrees of the Counci
., bom, ii. lib. iii. cap.

of Trent, London 1851, pp. 52, b3, etc., 278-280.]
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Y
@ The rights of the Headship_of Christ, if not denied, are
detracted from by th¢ semi-Romanist doctring, that Christ has
given to the Church _a deposit of power and grace, which tlis
Church has authority to use and ‘administer by itself. .

This is a doctrine common to all classes of High Churchmen,
and may be regarded as a sort of half-way houseMy
on the one hand and Protestantism on the other. It is the doctrine
of Popery taken in its true extent, that Christ has devolved gif
His offices and powers on men, and that the Church has warrapt
and endowment, for the exercise and discharge of them allZ=Tf4s
the doctrine of Protestantism—taken in_its true extenf, on the
other hand;-that Christ has devolved none om,
and that the Church in no ‘measure is warranted or endowed to
exercise any of them ;-for-this.reason, that _these offices are per-
sonal and incommunicable, and that Christ in persommis
actual presence in the. Church, still singly and completely” dis-
charges them Himself. _But there is a doctrine intermediate be-
tween Popery and Protestantism, held by High Churchmen of all
parties, that Christ has in some degree, although not wholly or
altogether, devolved upon men His peculiar offices; and that, to
some extent at least, the Church has been commissioned and
qualified to exercise them, Zi‘hey hold that Christ has bestowed
upon the Christian Church #-certain measure of power and grace,
as a gift to be enjoyed apart from Himself,—a deposit, as it were,
in the Church’s hands, to be used and dispensed at its own dis-
cretion, and independently of Christ. ) Now such a doctrine as
this, although not so avowedly as the Popish dogma, yet not less
really, derogates from the rights of Christ as Head. It denies
that all power connected with the Church is kept in the hands of
its Divine Head ; and that in its actings and proceedings, its
office-bearers are not so much acting themselves, as that Christ is
acting by them. It denies that all grace belonging to the Church,
and enjoyed by its members, is communicated to the members by
Christ Himself directly and personally; and that the blessing
they receive is not the gift in any proper sense of the Church
itself, but only of Christ blessing them through it. Such'a doc-
trine of a deposit of blessing and power in the Church, to be used
and dispensed by itself, virtually excludes Christ, to that extent,
from His office of acting and blessing through the Church. In
whatever form or with whatever modification it may be held, it is
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derogatory to the office and exclusive claims of the Liord Jesus
Chuist as the only Head of His Church. o ‘

Fipst, there is one party of semi-Romanists, or High Church-
men, who hold that there is a deposit of. grace in the (?hurch,
which Christ has given and authorized His servants to dispense.
In this form of the doctrine it is believed and m‘amtamed by the
advocates of Sacramental grace and priestly virtue, t.hose who
declare that in the ordinances themselves, or in the ministers who
dispense them, there resides a gracious inﬂue.nce apart from the
communion of the soul in such ordinances with C'hrlst. Such a
principle as this is universal among Tractarians in the present
day, and indeed is common to High Churchmen in every age.
With regard to the Sacraments of the Church, they believe that
Christ has deposited in them a _certain grace apart from the rela-

tion of the soul to Christ when enjoying them, and that He has
limited to the outward institutions of His Church, a.nd th'e sensible
signs in the Sacraments, a spiritual and efficacions influence,
separate from the blessing of Christ- conveyed..through ,tl.lem,' as.
channels. With regard to the offices of the Qhurch, in like
manner, they hold that grace is tied to the office itself, apart from
Chuist by His own_pres 1sfawnapensontgg/,gﬂgl%l}e
blessing, not to the office, but through it.  Hence Ttie\@ctr;ne
of Baptismal Regeneration and Saqyaggntal Graqg; I.Té_n\c_’gffhe
doctrine of a geal priestly virtue in the office of the minist¥y; a

" blessing, in short, deposited in the sign, or the form, 01;. the ins?i-
* tution, separate from the communion of the soul with Christ

through the channel of. such ordinances. .In this system, Christ
is displaced from the position He occupies as the ever present
Head of the Church, and so, in virtue of His presence, not giving
to the Church a certain store or deposit of grace to be u.sed apart
from Himself, but rather following out day by day His }nedxa-
torial work on its behalf, and as the present Head, by His own
personal act, and from His own hands, d.ispensing' every' blessing
enjoyed through ordinances. The doctrine f’f H’xgh Qhurchmen
on this subject avowedly substitutes the sinner's union to the
- Church, or communion in the ordinances of the Ch'urch, for t}.le
sinner’s union to Christ, and leads the soul to seek in fellowship
with outward institutions for that grace which can be found by

it only in fellowship with Christ. The deposit of grace is not in

the Church, but in_the Divine Head of the Church; and to the

e R S
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extent that the Church professes to have a treasury of blessing of
its own, and to dispense the blessing itself, to that extent it is
trenching upon the prerogatives of Christ as the Head.!

Second, there are many semi-Romanists or High Churchmen
who hold that there is a deposit of Znowledge in the Church; and
that Christ has authorized His servants to dispense it for the
benefit of its members. Such virtually is the doctrine of those
who, in addition to the teaching of Christ by His Word and
Spirit, maintain that the Church is the authorized teacher, if not
to supplement the instructions of Christ, at least to interpret them.
This doctrine may be held under various forms and modifications,
It may verge towards the Romish doctrine of the equal authority
of ecclesiastical tradition with that of the inspired Word of God,
and of the paramount necessity of an infallible Church to inter-
pret infallibly the Seriptures;” ~Or,without claiming infallibility,
it may assign-to_the Church the office of exclusively, or at least
authoritatively, interpreting the Word of God for its members,
and of imposing its teaching on their consciences. In whatever
form the doctrine is held, which assigns to the Church a deposit
of knowledge apart from the ever present and ever active teaching
of Christ Himself, it-undoubtedly trenches on His office of Head.

It is no doubt true, that one of the great duties the Church has
to discharge in the world, is the duty of a teacher, but not of a
teacher separated at any moment or in any way from the teach-
ing of Christ. It is the duty of the Church to declare the doc-
trine and preach the Gospel of Christ; but her teaching is only
in so far and no further saving and authoritative as it is Christ
teaching through her. "In no other way can the Church be said
to teach at all. Anything beyond this, or anything besides this,
is to assume an office not belonging to her,—the office, in fact,
of the great Teacher Himself. Christ has never ceased in any

sense, or at any time, to be the Prophet of His Church; but the

work of instruction He keeps in His own hands. He has given
neither to the Church, nor to the office of the ministry in the
Church, a deposit of wisdom and knowledge apart from Himself.
In all the teaching of the Church or of its ministers which is not
unauthorized and presumptuous, it is Christ Himself that teaches
by His Word and Spirit. And for the Church to claim to itself

! [Palmer, Treatise on the Church, Lond. 1888, vol. i, p. 54 £. Goode, On
the Eucharist, Lond. 1856, vol. i. chap. ii.]

its own laws to Christ’s, or to go beyond, in matters of govern-
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an authority or power to teach, apart from Christ present and
speaking in it, is to that extent to derogate from His office as

Head.!

Third, there are many s‘;eﬂi—Romanists arid High Churchmen

w}fmﬁ/‘chat there is_a._deposit of authoriy committed to the

¥

Church ; and that its office-bearers.have the right. to_administer

it.._Such virtually is the principle involved in the tenets of those
who maintain that the Church has a right in any respect to add \

ment, or worship, or discipline, or jurisdiction, the exact limits of J

what He has enacted. The Church can have a,uthority;_i_)_nlyiin/
so far as it speaks with the voice of its Heady and its decisions

can be valid and its enactments binding,Conly’in so far as they

are given and enacted by Him. As King, and Ruler, and Judge, -

Christ is still in the midst of His Church. The power and juris-
diction which it_claims must, in_every case. of its exercise by the
office-bearers of the Church,.come directly and immediately from

. Him. It were a mistake here, as elsewhere, to think that Christ,

having settled the constitution and laws of His Church, and ap-
pointed its rulers, ceased any longer to interfere ; and that, having
.given to them a supply or deposit of' authority at first; He left
them to rule and act for thiemselves under His name. ' His own
authority in the Christian Church, Christ still keeps in His own
hands; and out of the fulness of power in Himself, He personally
‘rules in every act of authority or jurisdiction validly and lavyfully
done by His servants on earth. Their authority as rule'rs. in the,
Christian society is not theirs, but His; and their decisions or
laws enacted in spiritual or ecclesiastical matters are only to that
extent, and no further, valid and binding that they embody His
decisions and enactments. For men t6 attempt, then, to decree
what Christ has not decreed,—to. enact laws of their own, in
addition to His,—to add to His appointments in the Church,—to
dictate rites and ceremonies and obligations which He has not
recognised,—this is to assume a power not theirs, and to trespass

on the office of the Head.? :
- Such are some of the ways in which the great doctrine of the

1 [Palmer, Treatise on the Church, vol. il. pp. 10, 28, 46, 96 f, 110-133.
Goode, Rule of Faith, Lond, 1842, vol. i. chap. ii. iii. vii., vol. ii.-chap. xi.]

7

2 [Palmer, Treatise on the Church, vol. i, pp. 64—75. Wordsworth, Theoph.

Angl. 8th ed. pp. 850-362.]
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Headship of Christ may be denied or derogated from. That
doctrine may be practically denied or set aside by the state, when
it takes to itself in any way or to any extent the office of Christ
within the Church, and exercises jurisdiction in spiritual things,
That doctrine is not less practically denied or.set aside by the
Church, when it takes to itself the office of Christ, and claims for
its office-bearers or its ordinances a power that is incommunicable,
and, personally His-own. The state and the Church on these
occasions may both be acting in the name of Christ, when they
thus usurp His prerogatives, and put themselves in His place. It
may be a professedly Christian state, -that in His name- enters
within a province and trespasses into an office that belong only
to the Church’s Head. Or it may be a professedly Christian
Church_acting in His name, which forgets that its own place is
ministerial and Christ’s supreme, and assumes to itself an office
confined to its exalted- Head. The sin of Erastianism, or at least
the principle of evil involved in the sin, is not confined to civil
magistrates not Christian, or confined to civil magistrates at all,
It may be perpetrated by the Christian magistrate who brings the
sword of Cmsar within the precincts of the sanctuary of God,
even when he comes to worship there. It may be perpetrated by
the Church itself, without Cesar’s sword, when within the sanc--
tuary it takes the seat of Christ, and thrusts itself into His office.
Whether it be a civil or ecclesiastical usurpation of His power, it
is Erastianism in principle, and equally trenches upon the great
- doctrine of Christ’s. Headship over His Church.

mt the society,” and act on ifs behalf ; and the seec
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CHAPTER IL
THE RULE OR LAW OF CHURCH POWER.
It has been already rexﬁarked, that there’ are %that

belong to the Church of Christ, as they must, from the very
nature of the case, belong to every organized ‘society, whatever

be its nature or objects,—n , office-bearers of some kind; and
lows of some kind. Thecfivst, or office-bearers, are mecessary to

d, or

laws, are necessary, in order that they may act upon some fixed

principles, and according to_some_settled order or_system. At
this stage in the progress of our investigations, it mxght.perhaps
have been natural for us to have taken up, in the first instance,
the subject of the office-bearers of the Chri.stian spciety, be.fore
entering upon the question of the rule by which their procee.dmgs
are ordered and defined. But it would be impossible to discuss

‘the former topic, without considering the whole subject of the

form and constitution and government of the Christian Church,
—a discussion that demands, and must receive, a separate and
more lengthened treatment. I have preferred, therefore, to post-
pone_the subject of the office-bearers of the Church fo.r the pre-
sent, and to set it apart, along with the general question of 1.;he
government and framework of the Church, for a sub§equent ax?d
separate department of our inquiries. In the meantime, and in
connection with the general head of Church power, it is proper
to consider whether there is any rule by which that power 1s to
be exercised and administered ; and if so, what is the law binding
upon the parties who have commission from Christ to act on
behalf of Himself in His Church. The question of who those
parties are, will be taken up at a subsequent period, and‘ ur}der a
head of its own. But at present, our object is to ascertain if any
fixed rule, and if so, what rule has been laid down for the purpose
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hauptet. Ebensowenig verwandt ist die schottische Kirchenfreiheit den
freigemeindlichen Tendenzen ; jeue allein auf Christus, sein Gesetz in der
Bibel, auf den geschichtlichen Offenbarungsgrund gestellt, diese dem Geiste
sich anvertrauend, ‘der auf sich selber stehe:’ hier die religitse Gesellschaft
das Produkt freiwilliger Association, beliebigen Arrangements der Individuen,
dorti so streng wie die Lehre selbst von Christus abgeleitet: bei den Einen
Zugsammenhalten in ernster Glaubens- und Sittenzucht, bei den Anderen zer-
flatternde Willkiir, )

‘ Was miinnliche Consequenz ist und leistet,” Hauber concludes, kann
man an dieser freien schottischen Kirche lernen, einem hochragenden Gebaiide
auf beengtemr Raum wie mit Zauberhiinden, oder vielmehr von derselben
Logik welche Calvin's Institutionen baute, aufgerichtet.”"—Herzog's Real-
Encyklopddie, Art. Kirchenverfassung. ] .
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CHAPTER IIL
THE NATURE OF CHURCH POWER.

THERE are two kinds of power oranthority of a public kind, and
no more than two, known in this world ; and there are two great
organs by which they are respectively expressed or represented.
There is that kind of authority, on the one hand, the proper and
immediate province of which is the persons and properties, the
temporal-rights and privileges of men; and the great organ for

s

expressing or representing this authority is the state, an ordinance
appointed by God for dealing with such matters. There is an-
other kind of authority that deals not with the outer, but with

the inward man, and the proper sphere of which is the under- -

standing and the.conscience ; and the great organ for expressing
and representing this second authority is the Church of Christ,
an express ordinance of Giod set apart and appropriated to such
matters. In both cases it is an authority derived and subordinate,
and wielded at second hand. The state is no more than the
érgan or instrument for expressing or exercising the righteous
and inalienable authority of God, as supreme over the persons
and possessions of all His creatures,—His delegate on earth for
ruling over the secular affairs and outward condition of men,
mainly for their temporal good. The Church, again, is no more

than the organ or instrument for expressing or exercising ‘the

righteous authority of Christ as Lord of the conscience,—£His
steward on earth for administering His rights of dominion over
the moral and intellectual nature of men, more especially for
their spiritual good.) In both cases the authority is of God. The
obligation or duty owed, in either instance, is owed to Him. God
has.a supreme and inalienable right to rule over the outward
estate of man, to dispose of his property, of his life, of his person,
of his temporal possessions and privileges as He pleases. And
He delegates a part of this rightful authority of His to the state,

,




- organ to express, and
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to be used and administered according to certain fixed principles
for the good of the community; and makes the civil magistrate
His organ, as vested with some portion of His right to deal with
the outward order and temporal estate of men. On mno other
principle than as being the steward of Grod’s right to rule over
the persons and properties of His creatures, can you explain the
mysterious and awful power proper to every civil government,
and necessary for its ends, which warrants it to deal absolutely
and without appeal with the temporal rights, and possessions, and
life of man.'! Parallel to this, Christ has a supreme and absolute
right to rule over the moral and intellectual natare of man, to .
bind the conscience, to impose laws upon the understanding and the
belief, to dictate what shall be received as truth and what rejected
as falsehood. And He delegates a part of this authority to the
Church, to be held and exercised under certain restrictions for
iri it 3 and makes the Church His
His minister to wield, something of this
authority over the conscience and the heart. Upon no other
principle, except as the representative of Him who ig Lord of the
conscience, and as ministerially administering His lordship, can
you explain the singular and mysterious power claimed by the

1 [*“Quod dii nuncupantur guicunque magistratum gerunt, ne in ef ap-
pellatione leve inesse momentum quis putet : e enim significatur mandatum
a Deo habere, Diving auctoritate preeditos esse, ac omnino Dei personam sus-
tinere, cujus vices.quodammodo agunt. . . . Fodem pertinet quod Sapientia
Dei per os Salomonis affirmat, Suum esse opus quod reges regnant et con-

siliarii decernunt justa, quod principes principatum gerunt, et munifici omnes

judices terrse. Perinde enim istud valet acsi dictum esset non humand per-
versitate fieri ut penes reges et praefectos alios sit in terris rerum omnium
arbitrium, sed Divina providentia et sanctf ordinatione, cui sic visum est res
hominum moderari, quandoquidem illis adest ac etiam prwmest in ferendis
legibus et judiciorum eequitate exercenda. . . . Quare nulli jam dubium esse
debet quin civilis potestas vocatio sit non modo coram Deo sancta et legitima,
sed sacerrima etiam eb in totd4 mortalium vit4 longe omnium honestissima. . . .

Que cogitatio magistratus ipsos assidue exercere debet, quando ingentem illis

stimulum addere, quo ad officium excitentur, et singularem consolationem
afferre potest, qui muhneris sui difficultates (que multe certe et graves sunt)
leniant. Quantum enim integritatis, prudentis, mansuetudinis, continentis,
innocentie studium sibi ipsis imperare debent, qui Divine justitize ministros
se constibutos esse norunt? Qué fiducid iniquitatem in tribunal suum admit-
tent, quod Dei viventis thronum egse audiunt? QuA conscientis in impia
decreta subscribent ed manu, quam ad perscribenda Dei acta sciunt ordinatam?
In summa, si se Dei vicarios esse meminerint, omni curd, sedulitate, industria
invigilent oportet, quo hominibus quandem Divinz providentize, custodise,
bonitatis, benevolentim, justitim imaginem in se reprmsentent.” See the
whole of this fine passage, Calvin, Inst. lib. iv. cap. xx. 4, 6, ete,] ’

.
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Church to exercise authority, in a certain sense, over the under-_

standing and moral nature of man. There are, in short, two
visible and separate departments in God’s one universal govern-
ment over His human creatures, marked out and divided from
each other by deep and indelible lines. There is His visibl
government over the outward and temporal estate of man, and
there is His visible government over the inward and spiritual
estate of man. God has sovereign and absolute authority over
both ; but He expresses and administers that authority through
separate channels and by different instruments. The state is the
Divine and.public organ for representing and expressing His
authority over the first. The Church is the Divine and public
organ for representing and administering His authority over the
second. Beyond these two ordinances or organs of Divine autho-
rity, we know of no other power of a public and general kind
among men. ' '

Restricting our attention more especially to the case of the
Church, as a Divine ordinance or organ for representing and
exercising a power not its own, but given to it by Christ,—what,
I ask, is the nature or character of its authority? What is the
kind of power which is administered and enforced within the
Christian Church?

1. The power of the Chure
_tual, because the purposes for which it is instituted and admini-
stered can be attained through means of a spiritual power, and
are inconsistent with every other.

The slightest attention given to the matters about which

Church power is employed, and to the objects for which it is

bestowed, will suffice to show this. Chureh power—to follow
the old and well-established division of it—may be regarded as
of,_three) sorts, according to the:three different and separate

classes_of things with which it is conversant.

¢ Lst"There is the * potestas Soyuarien,’ or the authority which
P YH y y

~the Church possesses and administers in regard to dogmas, or

articles of faith. There is a certain office and place which the
Church is appointed to occupy in regard to Divine truth, as
revealed in God’s Word, both in reference to those within and
those without her pale. The Church is a divinely appointed
witness for God’s’ truth to those that are without; she is both a

witness and a teacher to those that are within. It is her office to .

) 4 !

ay be demonstrated to be spiri-.

I—
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attest and publish that truth to the world; ministerially to declare
—under reservation of an appeal to the Word of God—what men
are to believe and practise ; to preach the Gospel to every crea-
ture; and to frame and exhibit a summary or confession of the
faith of Christ in opposition to error, whensoever circumstances
may call upon her to do so. Her right is not to bring her own
authority to bear upon the conscience or the understanding, so as
to enforce this confession or belief of the truth, as if it were her
own ; but it is her right, by explaining and enforcing and preach-
ing God’s Word, and by a direct appeal to it, to bring God’s
authority to bear on the souls of men, so as to secure both their
. faith and obedience to Him. Now, none but a spmtual power is
Vinvolved in this: any other but a spiritual power is inconsistent
with the very object in view. To secure the belief and obedience

x / of men to the Word of God, the Church may and ought to put

forth her power to teach, to instruct, to persuade, to preach the
Gospel and enforce it by the authority of Gfod, who has revealed
it. Anything beyond this exercise of spiritual authority defeats
the very end intended, and, so far from securing, prevents the
belief of the truth by men that they may be saved. A. compulsory
power can never secure my belief: it may force my submission,
or hypocritical pretence of submission, to certain truths, but not
the conviction of the understanding or the assent of the heart.
" It is not sufficient to say that a_power not sMual but t compul-
5 J’ouglzt not to b-émplgyed to secure my belief in_ the truth of

God. The true state of the case is, that a power compulsmy,

;~and.not spiritual, cannot be so employed The very nature of the

object to be attained renders it not merely improper, but impds-
sible. The “potestas Soyuariky” is a spiritual authority on the
part of thé Church to be a witness and interpreter, ministerially,
of the truth of God to the consciences and understandings of
men; and it is essentially incompatible with any power addressed
to aught but the conscience and the understanding.

‘2dy There is the “ potestas Swzrawruer,” the power belonging
to the’Church in the way of administering ordinances and govern-

ment in the Christidi~soctety: This power comprehends the -

right~to-carry into éffect the institutions and laws which Christ
has appointed within the Church: it_does not involve the power
to bind the conscience or obedience of its members to the obser-
vance o neW 0 i 19,13_@3,1, _ordinances, enacted by itself, In re-
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gard to ordinances, the authority of the Church in the dispensa-
tion of them is purely administrative; the Church communicating
to them no authority and mo virtue from itself, bgji;_ﬂijpgggsing
them solely as the appointed channels through which the Spmt‘.

of God conveys a splrltual influence to those who use them in
faith, and not as charms to Whlch the Church has. lmparted grace
of its own. In regard to laws, the authority of the Church is no
more than decla,ratmy, and can neither enforce the obedience nor
unish the transgression of them by any other than the authority
wherewith Christ has made them binding, or the censures where-~
with Christ has given sanction to their hold on the conscience.
The Church has no physical influence, ‘ez opere operato, where-
with to make ordinances or Sacraments of virtue, apart from the
spiritnal grace communicated through them by Christ ; nor has
the Church any temporal or coercive power, wherewith to secure
obedience to its laws, or to revenge the transgression of them,
apart from Christ’s spiritual authority. Let the Church pretend
to exercise a physical and not a spiritual influence in the dispen-
sation of ordinances, and Sacraments become a trick of magic, a
fantastic charm, not a spiritual service or a channel of grace.
Let the Church pretend to use a compulsory, mot a spiritnal
anthority, in enforcing laws ; and obedience becomes a dead and
mechanical and worthless form, not a living and spiritual obedi-
ence. It is not merely that power physical and outward, and not
spiritual and inward, ought not to be employed to dispense the
Sacraments, or carry into effect the laws of the Church. More
than that. A power physical and not spiritual eannot be used in
the administration of grace or authority through ordinances or
through laws, without changing and destroying their very nature
as spnrxtual things in the Church of Christ.
3d. The thlrd bxanch of Churchk power is the “ potestas

hends all the authonty/necessary in- the way of deahng with the’
understanding and conscience of men for the purpose of confirm-
ing them in faith and obedience, or convincing them of their
offences, and recovering them by the exercise of admonition,
warning, censure, and rebuke; or, if these methods shall fail o
accomplishing their object, finally, as a last step, by the imposition
of the spiritual sentence of exclusion from the ordinances and

FIRST BAPTIST CHURCH LIBRARY,
ATHENS, GA.
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communion of the Church. The discipline, for the due admini-
stration of which this power is conferred on the Church, is entirely
of a spiritual kind, having for its one object. and aim “the_de-
struction of the flesh; that the spirit. may be saved in the day of

the Liord.”!.” A mere compulsory authority affecting the p“é;s?dns

of men, or one not purely spiritual, and not limited to instruction, -

admonition, reproof,and censure, cannot, from the very nature of
the case, secure the object in view. A discipline not spiritual, not
addressed to the understanding and conscience, cannot be disci-
pline in the proper sense of the term at all. To attain the ends
of the “ potestas Siapitien ¥ in the Christian Church, compulsion
is not merely improper, but impossible.

In whatever light, then, the power of the Church is regarded,

nd whatever matters it may be conversant with, the object to
be attained demonstrates that the power is spiritual, and spiritual
only. A spiritual result must, from the very nature of things;
e accomplished by a spiritual instrumentality.”

IT."That the administration of Church power implies a spiri-
tual and not a civil or temporal authority, may be demonstrated
from - the unambiguous statemerits of Scripture, and more espe-
cially from the express declarations of our Lord Himself. It is
not difficult to recognise the different positions or steps by which
such a demonstration can be made out, as they were laid down at

"different times, and separately exhibited in. the statements of the
Saviour.

First of all, we have the broad principle laid down of the deep
and essential distinction, never to be obliterated or overlooked,
between spiritual authority on the one side, and temporal autho-
rity on the other; and of the separation not in degree only,
but in kind and obligation, between the things that are ranked
under the one, and the things that are ranked under the other.
“Then sent the Pharisees out unto Him their disciples with
the Herodians, saying, Master, we know that thou art true,

-11 Cor. v. 5. [Quum se tradidisse scribit (apostolus) Corinthium Satanz,
“up gpiritus salvus fieret in die Domini,” hoc est, ut ego quidem interpretor,
concessisse in damnationem temporaneam, ut sternum salvus fieret. Ideo
autem Satans tradere dicit, quia extra Ecclesiam Diabolus est, quemadmodum
in Ecclesia Christus. Nam quod quidam ad certam carnis vexationem re-
ferunt, mihi videtur incertissimum ; cf. Aug. de Verb. Apost. in loc,—CALVIY,
Inst. lib. iv. cap. xii. 5.]

2 Voetius, Polit. Eccles. Pars i. 1ib. 1. tract. ii. cap. i. 8, 4.
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and teachest the way of God in truth; neither carest thou for
any man. Tell us therefore, What thinkest thou? Is itlawful to
give tribute to Caesar, or not? But Jesus perceived their wicked-
ness and said, Why tempt ye me, ye hypocrites? Show me the
tribute money. And they brought unto Him a penny. And He
said unto them, Whose is this image and superscription? They
say unto Him, Cesar’s. Then said He unto them, Render unto
Cemsar the things which are Cemsar’s, and unto God the things
that are God’s.”! In that brief but pregnant saying, our Lord
recognised the broad and ineffaceable distinction between spiritual
and temporal authority, and sanctioned neither of the opposite
extremes of opinion, the representatives of which stood before
Him, tempting Him to deny the separate authority of the civil
magistrate on the one side, or the separate authority of God upon
the other. Our Lord would not countenance the doctrine of the
Pharisees, which tended to deny the lawfulness of the power of
the Roman governor over their countrymen; nor would He
countenance the doctrine of the Herodians, which tended to sub-
ject the authority of God in religious matters to Herod. Our
Lord recognised the separate authority of each, and the separate
province of each, drawing broadly and deeply the line of demar-
cation between the two. ¢ Render unto Cesar the things that are
Camsar’s, and unto God the things that are God’s.”

Second, we find in our Lord’s sayings another and an addi-
tional step in the argument which goes to separate the power of
His Church from any approach to what is civil or compulsory.
“There came unto Him the mother of Zebedee’s children with

her sons, worshipping Him, and desiring a certain thing of Him. .

And He said unto her, What wilt thou? She saith unto Him,
Grant that these my two sons may sit, the one on Thy right
hand, and the other on Thy left, in Thy kingdom.” After gently
rebuking the folly and pretension of the two brethren in their
expectation of temporal authority and aggrandizement, our Liord
goes on in these emphatic words: “ Ye know that the princes of
the Gentiles exercise dominion over them, and they that are great
exercise authority upon them. But it shall not be so among you:
but whosoever will be great among you, let him be your minister ;
and whosoever will be chief among you, let him be your servant:
even as the Son of man came not to be ministered unto, but to
1 Matt, xxii, 16-21.
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“minister, and to give His life a ransom for many.”! We have
here something additional to our Lord merely drawing the line,
however deeply and broadly, between the things of God and the
things of Cesar. We hear Him expressly disclaiming for Him-
self, and the members or officers of His Church, the civil autho-
rity that kings claimed, and repudiating the idea that the power
He came to wield or bestow on His disciples wes 8 temporal lord-
ship like theirs. ¢TIt shall not be so among you.”

Third, we find in our Lord’s sayings another and a further
position laid down, in order, as it were, to complete and crown the
argument ; showing not only that there was a broad and indelible
distinction between things spiritual and things temporal—not only
that the power He claimed for Himself and His Church was not
the civil authority of kings; but also, and finally, that the power
of the Church was one distinctively different, because entirely of
a spiritual kind. When placed in circumstances that called upon
Him more explicitly to define what was the authority He claimed,
and what the power that belonged to His kingdom, our Lofd
plainly asserted that it was of a spiritual kind, and that only.
“ My kingdom,” said He .to the Roman magistrate; “my king-
dom is not of this world. If my kingdom were of this world,
then would my servants fight, that I should .not be delivered to
the Jews: but now is my kingdom not from hence. Pilate
therefore said unto Him, Art thou a king then? Jesus answered,
Thou sayest that I am a king. To this end was I born, and for
this cause came I into the world, that I should bear witness to
the truth. Every one that is of the truth heareth my voice.”?
‘We have here all that was needed to complete the argument
that the power peculiar to the Church of Christ is distinctively
a spiritual power. There are three positions bearing on the
question in the statement of our Lord to the Roman magistrate.
First, His kingdom was not of this world, to be upheld or pro-
tected by the sword; second, and more than that, it was from
heaven, and not of human authority : “My kingdom is not from
hence ;” and thirdly, and further still, it was a kingdom founded
on the truth of Gtod, and upheld only by the authority and force

" of truth : “For this cause came I into the world, that I should
bear witness to the truth ; every one that is of the truth heareth
my voice.” These three positions, laid down by our Lord in His

1 Matt. xx. 20-28. 2 John xviii. 36, 37.
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remarkable confession before Pilate, sufficiently indicate that His
kingdom was to be one distinctively spiritual, reigning only by the
power of truth over the understanding and conscience, and in this
respect not identical, but contrasted with the dominion of the civil
magistrate. In addition to the other declarations of our Lord,
made at other times in the history of His life, they bring before
us very plainly the fact, that the power He established in His
Church is entirely a spiritual power, and is limited in the sphere
of its operation to an authority over the understanding and con-
science of men.!

Now this great and fundamental .principle, that the nature of
Church power is distinctively and exclusi , al,@mvolves
in it various inferences of & Very im .

/AT thanifests the unsoundness of the theory that would in
dny way identify the authority committed to the Church with the
authority committed to the state. It is the leading error of the
Erastian scheme, under all its various modifications, that in one
way or other it virtually makes the power of the Church to be
one with the power of the state, instead of their being two auntho-
rities fundamentally unlike and essentially separate. The older
Erastians, mcludmg Erastus himself, made the power of discipline
and government in the ecclesw.stlcal body to be a trust committed
to ecclesiastical office-bearers by the civil magistrate—a delegation
to them of his temporal authority for the use of the Church.
The more modern adherents of the scheme which identifies the
civil with the ecclesiastical power, such as the late Dr. Arnold,
restrict their theory to the case of a Christian state, and seem
to make the power of the civil magistrate to be a spiritual power,
accruing to him from his identification with the Church. In

either shape of the theory, it is opposed directly to the very ex-,

plicit separation made in Secripture between the nature of the two
swords ; "and ‘the no less explicit declaration following up this
distinction, that the authority of the Church of Christ, in con-
tradistinction to that of the state, is wholly spiritual. It is a
very remarkable fact, indeed, that the harmony between the two
powers or authorities of the Church on the one hand, and the
state on the other, is to be established and maintained on the very
opposite principle from that involved in the theories, whether of
more ancient or more recent Erastians, and is to be upheld, not
' 1 [Turrettin, tom, ifi. loc. xviii. Qu. 29-82.] \
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because these two authorities can be identified or brought into
one, but because they are so diametrically and fundamentally
opposite in their nature that they never can be identified. A
harmony between the spiritual and the temporal authorities ig
brought about just because they are totally opposite in character,
and cannot be merged into each other; not because they are alike,
and may be regarded as essentially one. Were the leading prin-
ciple of the Erastian scheme true, that the ecclesiastical and civil
powers are fundamentally one and the same, they could not exist
together in the same community, without the sacrifice, on the one
side or other, of their interest, power, and independence. Their
claims would be inconsistent with each other’s existence as inde-
pendent bodies ; and occupying the same field, and asserting the
same kind of jurisdiction, and demanding, it might be, opposite
obedience, they would inevitably run counter to one another. The
irreconcilable distinction in nature between spiritual and temporal
authority, is the Very reason why they can exist together in per-
fect harmony. The things of God are not inconsistent with the
things of Casar, just because they are fundamentally distinct.
The authority committed to the Church is in perfect unison with
that other authority committed to the state, seeing that the spiri-
tual administration of the one is essentially different from, and

cannot be identified with, the temporal dominion entrusted to the -

othg

ﬁ} The great truth which we have endeavoured to establish,
of“the essentially spiritual nature of the authority committed to
the Church of Christ, exposes the fallacy of those claims to civil
rights and powers which, in various shapes, have been made in
virtue of such- spiritual authority.on the part of the Church.

The mischievous tendency of that error which confounds
what is spiritual with what is temporal, has been established in
the history of the Church of Christ in wholly opposite forms,
leading to the most different yet equally pernicious results. We
have a memorable example of the injurious consequences of. such
an error in the instructive history of the revolt of the Anabaptists
in Germany, at the time of the Reformation, against all civil
government, and their assertion of a claim, on the part of those
whom they called “ the saints,” to the dominion of the earth in
the name of their Master. It was a fundamental principle in
their creed, that the Church of Christ consisted of a society of
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saints, who, in virtue of their character as Christ’s ser\tants, afnfi
in consequence of His authority over all, were ve.sted'm a civil
supremacy over the rest of mankind, and in a Divine ‘rlght to the
inheritance of the earth as theirs, with all its temporal privileges
and possessions. The very same principle in substance was the
tenet of the Fifth Monarchy men in this country, during the
confusion caused by the numerous sectaries that prevailed during
a part of the seventeenth century, affirming as they did, that the
possession of grace by the Church or its members gave them also
a title to the possession of civil rights and property. The history
of fanaticism affords frequent and not uninstructive illustration
of the mischievous consequences resulting from the confounding
together of what is distinctively spiritual with what is temporal,
and from attempting to engraft the one kind of authority upon
the other. ' A
But the most memorable example, without doubt, of all those
given of the injurious effects of confounding and mingling to-
gether the spiritual and the temporal, is afforded us from a very
opposite quarter. The enthusiasm of the fanatics of the six-
teenth and seventeenth centuries, presents to our view mo such
flagrant and monstrous violation of the fundamental doctrine,
that the power of the Christian Church is distinctively spiritual,
and exclusively so, as does the elaborate and systematic endeavour
of the Romish Church to graft a temporal authority upon a

‘spiritual one. As a direct demand, or as an indirect assumption

arising out of the spiritual power of the Church, it has been the
attempt of Popery in every age to bring in, along with the
spiritual pretensions of the clergy, from the highest to the lowest
of them, the claim of temporal privileges or authority. We see
this in the exemptions claimed by the Popish clergy, in virtue of
their spiritual character and office, wherever these claims were
likely to be tolerated or to prove successful, from the jurisdiction
of the ordinary civil tribunals, both in respect to their persons
and property. We see it again in the effects of a temporal and
civil ‘kind, ascribed to the sentence of excommunication pro-
nounced by the Church, wherever circamstances and opportunity
conspired to favour the ascription. We see it, above all, in the
practical assumption by popes, and that grounded on the .plea of
their spiritual supremacy, of the right to exercise control in tem-
poral matters, to dispose of kingdoms and crowns, to depose sove-




