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reigns from their thrones, and to absolve subjects from their oaths
of allegiance. In regard to thislatter point, the monstrous claim
of the Pope to supremacy in temporal things, there is indeed a
difference of opinion among the adherents of the Papacy. There
is one party, with Gregory the Seventh at their head, who main-
tain the Pope’s supremacy in temporal inatters as directly involved
in the spiritual office he holds, as the vicar of Christ on earth,
There is a second party, with Bellarmine at their head, who deny
to the Pope a direct, but ascribe to him an indirect, supremacy in
temporal matters, in so far as it may be necessary for spiritual
ends,—an ascription which practically amounts to the same thing
as a direct authority. And there is a third party, made up mainly
of the defenders of the Gallican Liberties, who deny to the Pope
any proper jurisdiction, direct or indirect, in civil affairs. But
this latter party have always formed but a small minority in the
Church of Rome, compared with the adherents of the former two
theories. The temporal supremacy of the Pope, direct or indi-
rect, has been avowed by Popes declared to be infallible, and by
the fourth Council of Lateran, accounted to be cecumenical and
authoritative ; and it never has been disowned as a doctrine by
the Church.! And unless history is to be regarded as an old
almanack, and the witness of history is to be disowned, it will be
found written there, that Popery has never failed, when circum-
stances permitted the assumption, to claim the temporal along
with the spiritual authority, and to grasp the double sword of
civil and priestly power ; and among the merchandise wherewith
she has trafficked with the merchants of the earth, and made
herself rich, in addition to the treasures of gold, and silver, and
precious stones, there have been found both ¢ the bodies and the
souls of men.”?

1 [Vide supra, pp. 104-106. Edgar, Variations of Popery, 2d ed. pp.
124-157, 181-208.  Stillingfleet, Docirines and Practices of the Churck of
Rome, Edinr. 1837, pp. 170-196.] '

2 Rev xviil, 2-13. -
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CHAPTER IV.
THE EXTENT AND LIMITS OF CHURCH POWER.

THERE are two extremes of opinion manifested on opposite sides
of the questi%%?fﬁo the extent of the power of the Church.
There is one class of men who exaggerate and overrate the ex-
tent of Church power ; there is a second class who unduly limit
and underrate the extent of it. We have not far to seek for the
representatives of both parties in the present day. There are, on
the one hand, those who overrate the extent of Church power,
and stretch the limits of Church authority beyond the warrant
of Scripture,—High Churchmen in all communions, who advocate
claims on behalf of the Christian society not justified by the pur-
poses of its institution, or consistent with the will of its Founfier,
—in whose eyes Church power is an_undefined and. mysterious
thing, having no very well marked h{nrilzs at al],"—;a_mag‘l)gwghgzgzn,
a supéi:natural virtue, when it administers ordinances, or_
pexﬁéé‘éfa“éra_rpental grace, or exercises priestly ofﬁpes' to the mem-
berg,—an absolute and. irresponsible ispi}jitual au.thf)mtv, not,tc? be
pﬁ)‘fir’iﬂff?@iﬁﬁ(ﬁd or impiously restricted, :wh,e_n it ,1mpuos_g§wgbhg;a1-
tions, and dictates laws to bind the conscience and obedience in
spiritual things. Such opinions in regard to the mature and
extent of Church power, if fairly and consistently acted on, must
inevitably lead to a priestly usurpation a.nflr an ‘ungontrolled
despotism both over the c%@gg_ gjgiLhe,g;ygL;;gl%@%fumeg,_
a despotistthe most insupportable of any, because in its nature
spiritual, and in i tensions of Divine authority. ':?here are
those, on-the other hand), who unduly limit and under—eghmgtg{i the
extent of Ohurch power, and the exercise of Church_ authority,
—Low Churchmen of all communions, who deny to that power

its proper place and standing as a Divine ordinance,—in whose

eyes it ceases to be a power of God at all, and its exerci.se is<
no longer stamped with a Divine warrant, or accompanied with a
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Divine and special blessing; a nullity when it administers laws
in the Christian society, carrying with it no binding obligation
except from the consent of the members; and a%‘”“’é“%}%d
unblessed form, divorced from ‘any Divine or gracious influence,
when it dispenses sacraments and ordinances in the Church.
Such views, consistently carried out, go to the opposite extreme,
and evacuate Church power of all that belongs to it by the in-
stitution of Grod in the way either of authority or grace, reducin
it to the -level of a mere human appointment, binding no Divine
obligation on t onscience, and Eomn@gnlcatlg'gg_ov,@i@s-
ing to the soul. . %Eﬁh of tliese views are unfounded,)and both
al'e_’cﬂghgll_al'dsé%lﬁza.gainst, more especially in the pfesent day,
when the one extreme is so apt to generate the other, and when
both may thus co-exist and prevail side by side. There can
hardly be a more important inquiry connected with this subject,
than that which geeks to ascertain the extent and the limits of
hurch power. l@ Is_necessary to mark the ewtent of Church
/power, as contradistinguished from a mere voluntary and human

/ arrangement, and as connected with both a Divine authority and

a Divine blessing. It is nc less necessary to mark the lmits of
Church power, as contradistinguished from a spiritual and un-
controlled tyranny, or a supernatural and mysterious charm, and
as Tesfricted by the nature-of-its office and the appointment of

| its Divine author. To these two points, taken in their order, we

*shall now advert. ,

[/ In regard to the extent of Church power, and the place
oceupled by it in the arrangements of Gtod with His people, there
is one sentence of the Westminster Confession of Faith which
will help not a little to explicate the question. The proposition
to which I refer is applied by the Confession to certain de-
partments of Church power only — those, namely, which have
respect to doctrine, government, and discipline; but it is equally
applicable to the remaining department, or that which relates to
the administration of ordinances and Sacraments in the Christian
society. ‘It belongeth to synods and councils,” says the Confes-
|sion of Faith, “ ministerially to determine controversies of faith
j and cases of conscience ; to set down rules and directions for the
| better ordering of the public worship of God and government of

H . . . . .« .
I His Church; to receive complaints in case of mal-administra-

4

tion, and authoritatively to determine the same; which decrees
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‘and determinations, if consonant to the Word of God, are to be
received with reverence and submission, not only for their agree-
ment with the Word, but also for the power whereby they are
made, as being an ordinance of God, appointed there'un.to in
His Word”! The latter part of this sentence very dlstm?tly
marks out the place and extent of Church. power. The exercises
of that power in ministerially deciding in matt.ers.of faith, or
ministerially carrying into effect the law .of Ch:flst in matters o

government or discipline, “ are to be recew.ed with reverence and
submission, not only for their agreement Wltl} the Word? but also
for the power whereby they are made, as being an ordinance of
God, appointed thereunto in His Word.” In oth.er quds, Fthe-re,
is a_certain obligation_which Church power carries with it, be-
cause its acts and decisions are agreeable to the Word of God;

there is a second and additional obligation which Church power
ca?ﬂmifﬁ:‘ifbéb‘éﬁsg_i‘t 1s1t§elfaﬁ ordinance. o‘£ _God, ,,:appbon}.tie.d
expressly for such mhen Churc_h power is .employed: mini-
sterially to-declare the truth of God in a question of fal.th,. or
ministerially to judge in a question of go.vgrnment or discipline,
the declaration of doctrine and the decision of law are to be
received and submitted to on two_ grounds :;_first, and chle.ﬂ):i
because they are agreeable to the Word of G‘fod; but second, an
in a subordinate sense, because they are emitted by the Church,
as an ordinance of Grod instituted for that very purpose. And
what is true, as intimated in the Oonfessi.on, in regard to the
exercise of Church power in matters of .falth, or government, or
discipline, is true also of Church power in any .ot'her o.f its er}f—
cises,—as, for example, in regard to the adr.mnlstratlon. of the
Sacraments in.the Christian Church. The;re is a something that
bélongs to such administrations, because they are agreeable to the
appointments of Christ in His ‘W'orq.; bu,L,t.hQI;Q.,lsialsaga_s_ome%_
thing that belongs to the administration, ‘bec'aus_{e it is an ,actfo
the Church, as an ordinance of God instituted expressly for
that end. o _ )
- {In £ admit that Church power in its various ’pranc.:hles is
/itself an appointment or ordinance of Go'd, and it is 1mposmbbe to
/ deny that, because it is a Divine o-rdmance, there must be a
i Divine authority and a D1v1ne1§e§sgggoqr§ct§dw
am over and above what is connected Wit
\ ' 1 Conf, chap. xxxi. 8.




4

238 POWER OF THE CHURCH. [Pazrt II.

what it does is agreeable to the Word of God. In the ordinance
itself there will be a Divine virtue or Divine authority, just be-

cause it is an express ordinance of God. It will show itself to be

from God by the power or blessing it carries along with it ; and
that altogether apart from what the doings or decisions may derive
from the fact that they are agreeable to His revealed will. The
exercise of Church power, when in accordance with the Word of
God, will have a blessing more and better than the exercise of a
merely human power when in accordance with that Word ; just
because the one is of God, and the other of man. The use of
Church authority, when agreeable to the Scriptures, will have in
it a power more and better than human authority when agreeable
to the Scripture; just because the one is Divine and the other
is not. In fine, the power of the Church is one of authority and
not only of advice, when employed in the administration of govern-
ment ; because it is Christ’s ordinance for rule. The power of
the Church is a power of blessing, and not a power without a
blessing, when employed in the dispensation of ordinance and
Sacrament ; because it is Christ's appointed channel to bless.
, | The power of the Church is one judicial, and not extrajudicial,
s when employed in the execution of discipline ; because it is Christ’s
ordinance on earth to bind or to loose. To this extent the power
of the Church unquestionably goes, being “an ordinance of God
appointed thereunto in His Word.” A

Now this fundamental position_as to the extent of Church
power is expressly denied, or practically set aside, more especially
by two parties : the one of which affirm that Church power is of
mere human ordinance and institutton ; the other of which limit
an}tjgrﬂ,gz\trigt its exercise upon the principle of the. Independents.

{ 1st.! The position now laid down is denied by those who make
the power of the Church, like the Church itself, to be a matter of
private and human arrangement or institution.

With this class, Church power is the mere delegation by the
members of the power common to all into the hands of a few;

consent to give or to withhold. According to this theory, there
< can be no such thing in the government of the Church as autho-
rity in the proper sense of the term at all, that is to say, a power
binding upon the members apart from their own appointment of
it, and consent to its existence. There can be no such thing in
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the administration ‘of Sacraments as a gracious power, in the
proper sense of the words; for, over and above, @ﬁ;r,mqagmg ) .
and influence as signs, there can be no Divine grace or_blessing
in them. There can be no such thing in the discipline of the
Church as a judicial act sufficient to bind or loose; for disciplin.e }
in its highest form, as excommunication, can be no more than is’ w
the exclusion of a member by any private or.voluntary society. ‘
Under such a system there would be laws without authority,

ordinances without grace, and_discipline without judgment. Itis
not necessary to delay to deal with such a theory of the Church
and of Church power as this. It EE* plainly founded on “,the doc-
trine, which has already been considered and found wanting, that
the Church is no more than a private and voluntary society, and
that its 'pféroga'ti\iés ‘and privileges are derived from the delega-
tion and consent of its members. 61" the Church be of God, it ’
has powers and prerogatives, not its ‘own, but His. If the Church / ’
be His ordinance for administering doctrine, government, Sacra- :
ment, and discipline on earth, the power of the Church must be o
something fore and higher than merely human power, or human
erpusgion e

P*"G%The fundamental position as to the extent of Church
Pogvé?falready laid down is denied or set aside by those who th@
the principle of Independents. .

The denial by the Independents of the (.ioctrme we 1.1ave
stated in regard to the power of the Church is more ?spema.lly
directed against that particular department of its exercise which
has reference to government and discipline. The ?,uf:horlty of the
Church or its office-bearers in these matters is so hmlted. and cur-
tailed by Independents, as to amount, properly speaking, to a
power of ad rather than a power kofmau,t,’ rity.  The views of
the Independents on this point naturally result from the place
which their theory of ecclesiastical polity gives to every member
of the Church in its rule, and from the right which every man
in connection with the society has, upon their principles,. to take
part with the actual office-bearers in the government of it. '_Phe
authority which the office-bearers, upon such a system, can wield
over the members must be very limited indeed, being from t}'le
very nature of the system an authority exercised by the rulers in
conjunction with, and by the permission and consent of, :che ruled.
An authority so conditioned and checked by the necessity of the
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consent of the parties over whom it is exercised, cannot, in the
proper sense of the word, be authority at all. (It is advice, or it
is counsel, administered by one party to another; but it cannot
be authoritative power, exercised by one party over another, when
the concurrence of both is required before it can be exercised at
all, and jvhen either party may refuse that concurrence at their

pleasure, .

It is"hard to gather from the statements of Independents on
the point, what is the precise mature of the office they assign to
the rulers, as distinet from the members of the Church; for that
there are such office-hearers as rulers they cannot, in consistency
with the express declarations of Scripture, deny; and, in point of

. fact, it is generally admitted by them. It is no less difficult to

understand what is the extent or kind of power they allow such
rulers to possess; for a distinct power, separate from that of other
members, they must, in accordance with many explicit statements
of the Scriptures, concede to them. In so far as it can be under-
stood from their explanations, it is a power shared by the rulers
and the ruled, to this extent, that it is not binding upo: uled,
except with their own permission_and consent, and that wiizgout
| that permission and consent it is invalid and not binding. Such
power seems to -be a power on the part of the rulers to give
advice to, not to exercise authority over, the members,—advice
which may be lawfully rejected by the members if nét concurred
in by them, and not authority which cannot lawfully be rejected,
whether ultimately concurred in or mot. In the work of Mr.
Innes on Independency, he says: ¢ In an Independent Church
nothing is decided by representation. Whatever is done by those
appointed to rule, is considered in presence of the general body,
and with their consent.” “ There could be no room for authority
if conviction were deemed necessary, because it is only by instruc-
tion and persuasion that it is produced. Like the sensitive plant,
it shrinks at the gentlest touch of power, and the rude intruder
must be completely withdrawn before it again exerts its energy.
On these principles, I consider the authority of Presbytery as
standing on a most unscriptural basis.”! To the same effect,
in speaking of the kind and extent of power confided to pastors

! Innes, Letters on Independency, quoted by Brown in his Vindication of

the Presbyterian Form of Church Government, in reply to Independents, Edinr,
1805, p. 20.
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or rulers, Dr. Wardlaw, in his work on Congregational Indepen-
dency, says: “ They (the pastors) have no wish for more power,
—no wish for either the power to make laws, or the power to

execute the laws that exist, independently of the concurrence of t}

the brethren ' In like manner, Dr. Davidson, in his work on
the Ecclesiastical Polity of the New Testament-— although he
somewhat inconsistently disavows the notion that the power of
the Church in matters of government is no more than a power
of advice — gives the following explanation of the extent of
authority vested in its rulers: ¢ Having explained and authorita-
tively declared the will of Christ concerning matters brought
before the brethren, the minister pronounces sentence with their
consent. He has no_authority to enact requlations for the guidance
or discomfort of the brethren without their approval. On the con-
trary, he must proceed all along with their knowledge and sanction.
It is expedient and necessary that they admit the propriety of all
his measures.” > Now it is plain, that whatever name may be
given to the power belonging to the rulers apart from the ruled,
all these eminent Independent writers now quoted agree in this,
that it is a power valid with the concurrence, consent, and sanction
of the ruled, but not valid without their consent, concurrence, and
sanction. Whatever name such a power may be expressed by, it~
is not authority, in the proper semnse of the term, which, when
lawfully exercised by the rulers, cannot lawfully be rejected by
the ruled, whether they concur or not.

In dealing with the principles held by Independents, when they

deny or practically set aside the exercise of power and authority,

A
[ 4

properly so called, in the Church of Christ, there are certain con-

cesgj ich justice requires us to make in their favour. .
j@%hmmm the Christian

Church is not an arbitrary or capricious authority, to be wielded:

at will by them, in disregard of the rights or consciences of the

1 Wardlaw, Congregational Independency, Glasgow 1848, p. 320. “ The
distinctive pofity og Igldependents I(;onsists in the two particulars: 1st, that
each Church is entrusted with its_own government ; and 2d, that that government
is 2o be conducted not by the office-bearers alone as its representatives, but by
the office-bearers and the congregation conjointly,” p. 234. Comp. also pp.

16-320. .
’ 69 Davidson, Eecles. Polity of the New Testament, London 1848, p. 276.
Compare Dr. King's vigorous and able criticism of these statements, as well
as of Dr. Wardlaw’s position referred to above. Eaposition and Defence ojﬁ
the Presbyterian Form of Church Government, Edinr, 1853, pp. 50-65, 84-89.
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members. There are certain limitations of a most important
nature affixed to that power, and certain principles of a definite
kind laid down for the use and administration of it, which set
bounds round about it, and bring it into harmony with the
liberty of conscience, rightfully belonging to every private indi-
vidual of the Christian society.
¢ Second ‘there are means of a most indispensable kind to be
emp}ojmd in the way of explanation and instruction, counsel and
persuasion, to secure the convictions and concurrence of the
private members of 'the Church, in whatever act or declaration
the rulers, in the exzercise of their judicial, or legislative, or ad-
ministrative functions, may find it necessary for them to perform
or to adopt. Without the use of such means to carry the con-
science.-and ‘undelstandmg of the_ “members.of the.Ch -ch al

i with them in all that they do and declare, the oﬁ‘ice—bearers are

ot at liberty to use or enforce their peculiar power at all. “Afd
Jitis only when all such means have been employed and exhausted
without effect, and when the members of the Church, so dealt
' with in the way of Christian persuasion and mstructmn, still
refuse their concurrence, that it may be necessary and is lawful to
use authority to strengthen the appeal and to fall back upon the

: ultimate vésotirce of all societies,—namely, the inherent right of the

“zulers 'S 404 gule,z and the 1o less inherent duty of the ruled to obey.
/Thlrd,« it may be ; yet further conceded, that the members and
officezbearers of the Church are mutually entltled to give as well as
+ to receive advice and counsel ; and that those in office are bound
to give all due weight to the opinions of the membership, so as, if

poss1ble, to-bring about a mutual understandmg and agreement.

© Fourth, there is yet another concession which it is Decessary
to make in regard to this matter, and which it is of some im-
portance to mnote; and it is this, that the mere resistance to
- authority as authority alone, ought not to be made a ground for

Church censure or punishment, when there is no moral or splutual
offence connected with the vesistatice,  Of course resistance to

anthority, even when that authority is put forth, as it sometimes
may and must be, in enforcing a thing 1nd1fferent may yet be
associated with moral guilt on the part of those who indulge in it.
Such resistance may arise out of feelings of hatred to all restraint,
or opposition of a malignant kind to all authority ; it may become
contumacy, and as such involve moral blame. But until resist-
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ance to authority becomes in one way or other morally wrong,
when the consent of the members to the act or deed of the rulers
is withheld from no cause in itself sinful, such want of consent or
concurrence ought to be dealt with on the principle of forbearance
in things indifferent, and not be visited with censure or penalty
of an ecclesiastical kind. '

But after making these concessions to the advocate of Inde-
pendent views, it is still true that these views come very far short
of the right and Scriptural doctrine on the subject of the extent
of Church

In the(first-place, such views, if fairly carried out, are incon-
sistent with the nature of every orderly and well-regulated society.

A joint authority shared by the rulers and the ruled, or an
authority vested in the rulers, but only to take effect when the
ruled add their consent and concurrence, and not otherwise, is,
from the very nature of the case, a power which it is impossible
consistently or practlcally to carry out. A right of government
dependent for its validity and binding obligation upon the giving

or withholding sanction to it by those who are governed—which .

there is no duty in yielding submission to, and no blame in re-
fusing to obey—considered. simply as authority, can, it is plain,
be no government at all, in the proper meaning of the word, and
was never yet practically realized in any community under heaven.
In the purest democracy, whether civil or ecclesiastical, where
the consent” and concurrence of the largest number of the mem-
bers of the society is needed to the act of government, the consent
and concurrence of all was never yet obtained. Both in civil
and ecclesiastical matters, in such cases, a majority must have
the right to rule, and a minority must be under obligation to obey.
And such, in point of fact, must be the case in the instance of
Independent Churches, where all the members have a joint right
to rule, by giving or withholding their concurrence to the act of
authority done. There is no exemption in such instances from
the necessity laid upon every soc1ety, however purely democratic,
to be ruled, when a difference of opinion shall arise, by the de-
cision of the majority. Whenever differences cannot be accommo-
dated by explanation or concession on either side, and when both
parties still retain their opinions, it may be conscientiously and
from conviction, there is and can be no resource except for the
will and decision of the majority to become the law both of the
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majority and minority. In such a case, even in an Independent
congregation, the judgment of the majority is invested with all
the right to rule, and to command obedience from the others,
which the judgment of the office-bearers alone, according to the
principles of Presbyterianism, would possess. The unanimity to
which some Independent. writers refer as prevailing in their
congregational meetings is only 2 nominal one, the dissenting
minority, if they do not leave the Church, being compelled to
give in by what is really a species of coercion. In point of
fact, government on the principle of a right to give or withhold
consent and concurrence to the act of the governors by all, and
so to make them binding or the reverse, is practically an impossi-
bility. It is inconsistent with the very idea of authority, and
with the nature of an orderly and well-regulated society.!

In the @ place, such views are incompatible with the
many and explicit statements of Scripture in regard to the nature
and extent of Church power.

. These, statements may be conveniently classified under four

h%ads.’f{ 1. JThe names or designations given to the parties ruling
in the *@Hurch, in the strongest manner demonstrate that their
office and power were in the strict sense of the term authoritative,
and are incompatible with the limitation implied in the Inde-
pendent theory. They are entitled bishops, émrigromos, in many
passages of Scripture,—a word which in the Septuagint version
of the Old Testament is repeatedly employed to%ﬁmﬁl
or military power of the Jewish officers over those committed, to
themyand which is not consistent with the idea of authority de-

1Tour points may be noted with respect to the power of Church rulers on
the Presbyterian system, as distinguished from the Independent, the Popish,
or the Prelatic. 1. Their power is not lordly, but ministerial. 2. It is not
compulsory, but spiritual. 8. It is not capricious, but regulated by law. 4.
1t is not oppréssive, but bounded by the liberties of the Christian people. It
is the same power as that of the majority over the minority in Independent
Churches ; but it is checked and modified by two things,—the popular elec-
tion of the rulers, and the principle 0f representation. The latter, or the
representative principle in Presbyterianism, averts the necessity of those sharp
personal collisions which. occur in Independent Church meetings, as in all
pure democracies. Any case of difficulty or delicacy that arises in a Presby-
terian congregation can at once be extricated from its personal and local
entanglements, and handed over to be dealt with calmly and deliberately in
the higher representative Church Courts.

The two root principles of Independency, as stated by Wardlaw, are: first,
each congregation stands alone in the management of all its affairs’; second, a
conjoint system of government by the concurrent judgment of the whole
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‘pendent on the consent or concurrence of the ruled. Again they
are frequently spoken of under the title of presbyters, mpesBurepor,

—a term likewise in common use among the Jews, as is sh
by the Septuagint, to signify the civil magistrates or elders who
judged and sat_in the gate of a city; and which, when applied
to ecclesiastical magistrates, is incompatible with the limitations
put upon their office by the Independents. They are further

" called rulers, Ayovuevor,—a word generally employed both in the

Septuagint and in the New Testament to express the power and
authority of civil rulers, and which, used ecclesiastically, can
admit of no such restriction as that of a dependence on the con-
currence of the ruled. TFinally they are spoken of as pastors,
mrowpeves, which both by sacred and profane writers is made use
of for the office of kingly power, as in the well-known Homeric
phrase, “ the shepherd of the people.” The common use and ap-
plication of such terms in referénce to the governors of the Chris-
tian Church, necessarily implies authority in its proper sense and
extent, and ?t in the limited meaning assigned to it by the Inde-

pendents. (2/The precepts or_instructions given to the rulers.of
the Chure

_in regard to the discharge of the duties of their
office, are at variance with the Independent view of Ghurch power.
They are instructed not merely to ¢ teach,™ to “exhort,”

to  be-
seech ”—which might all be compaﬁble with a power of advice,
such as Independents restrict them to-C but also n discharge of {7
the proper functions of ;%eir office to “ reprove” and ¢ rebuke ”—

Aeyyew, émripaew.t (78,)The terms of the exhortations and com-
mands, addressed to thé members of the Church in regard to the

Church or congregation. The practical result is, that the theory is utterly
unworkable, and that the government is just a specimen of what is known
in mechanics as *‘ unstable equilibrium,” oscillating to and fro between a
tyranny of the one and of the many. Let the ‘ centre of gravity,” the pre-
ponderating weight of character and energy, lie with the minister, and the
Independent system becomes a monarchy, more or less constitutional. Leb
the weight of influence lie with the deacons or managers, or with the people,
and the Independent system becomes an oligarchy more or less close, or
a democracy more or less turbulent. In short, if all have an equal right to
govern, practically it is a mere chance how the balance shall adjust itself,
and in whose hands the power shall ultimately be lodged. If indeed Dr.
Davidson be correct in stating that an Independent pastor has a right to
preside at all Church meetings, and to silence any speaker of whom he dis-
approves (Eccles. Pol. p. 274), this ministerial veto, vigorously used, might
perhaps place the bulk of the power in the hands of the pastor. See Dr.
' Kipg’s remarks on this point, referred to above.
@1 Tim, v. 20; 2 Tim. iv, 2; Tit. i. 9, 13, ii. 15.
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measure of obedience to be rendered by them to the authority
over them, forbids the interpretation put upon that authority by
the Independents, as in every respect waiting upon the consent
of the governed for its validity. The precepts laid upon them
are such as these : ¢ Obey them that have the rule over you;”

metbeafe, a word which, although it may denote the obedience

yielded to persuasion, also signifies the obedience owing to autho-
rity. ¢ Submit yourselves, for they watch for your souls: as they
that must give account;”* dmewere, a military word, implying

~ subjection of the most absolute kind. I beseech you, that ye
. submit yourselves to such; and to every onme that helpeth with

“us, and laboureth;” ? $moraconobe, a term commonly employed
to express the most entire and simple obedience. It is the same
word which is used, for example, by the evangelist in speaking
of our Lord’s subjection to His human parents at Nazareth, and
by the apostle in describing the obedience due to the civil
magistrate.>({ 4, We have instances and descriptions of the power
—é&fovota—so to be administered by the rulers and so to be
obeyed by the members of the Church, such as to leave no doubt
that it was judicial and authoritative. I verily, as absent in the
body, but present in spirit, have judged already, as though I were
present, concerning him that hath so done this deed, in the name
of our Lord Jesus Christ, when ye are gathered together, and my
spirit, with the power of our Lord Jesus Christ, to deliver such
an one unto Satan for the destruction of the flesh, that the spirit
may be saved in the day of the Lord Jesus.” ¢ Therefore put
away from among yourselves that wicked person.@

) Such names given to the rulers of the Church,—such ex-

; hortations in regard to their office addressed to them,— such

precepts given to the members touching the obedience due to the
office,—and such examples of the actual authority exercised as
we find in Scripture, furnish a strong proof that Church power
is a real power in the governors of the Christian society, and not
a nominal one, dependent on the consent or concurrence of the
governed.
the statemerits of Scripture in regard to the Christian Church
in particular, go to repudiate the Independent yviews as to the
mieasure and extent of Church power or authority.

‘ﬁ?(aieb. xiii. 17. "%ﬁ Cor. xvi. 16.

8 Luke ii. 51 ; Rom. xiii. 1, 5. Cor. v. 8-5, 13.

oth the nature of a regular society in general, and .

e
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ﬁﬁ/go much, then, for the extent of Church power. The
eczﬁgl/_ subject to which our consideration was to be directed was
the limits of it. After the repeated opportunities we have already
had of indicating the restrictions that are put from various quar-

ters on the use and administration of Church power, the very
briefest’ reference will be sufficient to point out the limits of it.

There arg four different ways in which distinct and well-marked
limits.are set to the power of the Church. '
Q}? Church power is limifed by the nature of it as distinc-
¥ and exclusively a spiritual power. :

This first imitation excludes the possibility of the power of
the Church being made use of in the way of Romish usurpation
arrogating a right o a temporal--or_civil supremacy==following
up ecclesiastical sentences with civil or semi-civil pains and penal-
ties, such as bodily penances, pecuniary fines, or legal disabilities
—and trampling under foot the political liberties and social rights
of men. It still further excludes the Popish and semi-Popish
doctrine of anything beyond a spiritual influence in ministers and
ordinances, and a spiritual grace in the right use and observance
of them ; thus shutting out the opus operatum of the Church of
Rome, the physical virtue which it attributes to ordinances, and no
less shutting out the theory of a priestly charm in the “successors
of the apostles,” and sacramental grace in the ordinances dispensed
by tgggl, as held by High Churchmen of whatever communion.
an

tiv

QfﬁZ)Ohurch power is limited by the source of it, or by the
ority of the Lord Jesus Christ, the Head of the Church,

. from whom it is derived.

This second limitation very clearly points to the character of
the power vested in the office-bearers of the Church as entirely
subordinate and ministerial, and bounded, as respects its authority
and obligation, by the institution and rule of Him who has ap-
pointed it, It excludes the possibility of that power becoming an
independent despotism or lordship in the hands of the rulers, and
of their regarding it as if it were given for their own aggrandize-
ment and exaltation, or to be used for the subjugation, by a spiri-
tual tyranny, of the consciences and understandings of the other
members of the Church. Because limited by the authority of
Christ, that power can never become independent itself, or make
the administrators of it independent. They are, in the strictest
sense of the terms; the ministers or servants of Christ.
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3d. Church power is limited by the rule prescnbed for its
exercise, or by the Word of God.

This third limitation ties down the administration of Church
power to certain fixed principles and a certain definite law, and
excludes the possibility of its becoming a wayward and arbitrary
authority, to be wielded at the will or caprice of man. It forbids
the unauthorized addition or subtraction of anything in the con-
stitution, doctrine, worship, or discipline of the Church, such as
Christ has not sanctioned in His Word.

4¢h. Churchi power is limited by the subjects of it, or by the
rights, privileges, and liberty of the Christian people.

This fourth limitation more especially prevents Church power
from becoming the instrument of spiritual oppression and tyranny

as directed against the members of the Chureh, and shields. from

violence and wrong the liberty wherewith Christ has made His
people free. Beneath the shelter of such a limitation, the con-
science has a sanctuary which is blessed and sanctified by Chris-
tian freedom within, and over the threshold of which authority,
even the authority of the Church, cannot pass. Within that
- sanctuary none but the Lord of the conscience may enter ; and
because it is His dwelling-place and home, His presence protects
the conscience from the intrusion of the Church. The right of
- Church power is limited by the rights of conscience.
Such, then, are the limits, and such the extent, of the power
-of the Church There is a double error to be avmded in regard
toit. It is an error to make Church power not a reality, but a
name, such as that it shall carry with it no Divine authority, and
" convey no Divine blessing. It is no less an error to make it not
a name, but such a reality as that it shall become a power incon-
sistent with. its own essentially spiritual character, independent of
Christ, at variance with His Word, and incompatible with the
lxbertles of His people.  We shall then only apprehend it aright,
when we are taught to recognise oth the extent and the limits of
Church power and authority.!

. 1 Brown, Vindication of Presbyterian Form of Church Government, in
reply to Independents, Edin. 1805, pp. 11-44. Wood’s Little Stone, ete. in
reply to Lockyer, Part ii. sec. 1. = Reasons of Dissenting Brethren, Lond.
1648, pp. 27-84, 89. Answer of the Assembly of Divines to Reasons of Dis-
_ Senting Brethren, Lond. 1648, pp. 16, 56-69, 106-112. Cotton, Tke Keys of
the Kingdom of Heaven, Lond. 1644, pp. 11-16, 20-23. -
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CHAPTER V.
THE END AND DESIGN OF CHURCH POWER.

Wz have now brought to a close our discussion of the extent and
limits of Church power: its emtent, as maintained against the
views of those who deny its reality, either ascribing to it a human
origin, or unduly restricting it, like the Independents; its limits,
as maintained against the system of the Poplsh and semi-Popish
worshippers of Church authority. There is a reahty in Church
power, and there is a certain extent asmgned to it in its admini-
stration and exercise of authority: it is not a mere name or a
nullity. But, on the other hand, while its authority and its
exercise are rea], and not merely nominal, there are definite
limits prescribed to it, beyond which it cannot pass: it is checked
and restrained by fixed and -definite principles. Church power
is a real and effective element in the ecclesiastical system ; but
it is an element like some of those forces, both in the moral and -

‘material world, which are balanced and modified in their working

by other and counteractmg ng forces. The harmony of the system]
is maintained, not by ignoring the existence of Church authorlty,!
or denying its extent, but by the operation of those opposite
and counterbalancing principles in the ecclesiastical body, Whlch
modify its direction and limit its force.

But, after having assigned to Church power both its proper
extent and its proper limits, the question that next meets us s,
What are the ends and purposes for which it has been appointed ?
Christ, as Divine Head of the Church, has conferred on it
certain: prerogatlves and a certain authority, and given it com-
mission to exercise them in His name; and when challenged as
to its right or title in the use of them, has permitted the Church
to appeal to that commission as its warrant. With such a warrant
in its'hand, and with such Divine power to exercise, the Church
has a missionon the earth of a most important kind; and by a
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higher authority than that of the mere sufferance or permission of
men, its power is to be used and administered among them. That
power is a reality ; it is given and it is exercised by warrant of
God ; it is a living force of ceaseless activity and vast energy, con-
tinually operating in the world ; it is an element of Divina might
ever at work in the midst of the earthly and lower forces by which
human society is moved. And it is of no small importance that
we understand the ends for which this power has been given
and to which it ought to be directed,—the design of its Divine,,
Author in vesting the Church with an authority and prerogatives
so unlike any to be found elsewhere on -earth,—and the result
intended to be wrought out by a mysterious and spiritual power so

little akin to those of the world, and the operations and effects of -

which are so little to be calculated upon by mere worldly sagacity.
The Church of Christ, and the powgr Ch}r’ist has confez"redgon 1{
are elements introduced into the system of human affairs strange]):
alien to all others of an earthly kind, both in their origin and
their character; and it is of moment to all parties distinctly to
Pnderstazli ll{e aim and intention of such a force. What, then
is the purpose>for which Church power has been instituted bv,
(rm]fﬁd‘gor which it ought to be employed among men? What
are the end and design of it as regar: g y
the Church itsef? g S, ad o B
L As regards the world at large, the aim of Church power,
and the end to be accomplished by it, are not direct, but indirect.
The power conferred on the Church by its Divine Head was
bestowed, in the first instance, for the use and benefit of the
Church itself, and can have only an indirect bearing on the world
at large. It is limited in its object—at least primarily—to certain
ends to be accomplished in _regard to the Christian society; and
{_’does:ggj;,mexcept“as’,a secondary object, contemplate results to be
* attained beyond the limits of the society. This seems to be faiﬂy

?mplied in the general principle laid down by the Apostle Paul
in his Epistle to the Church at Corinth, when instructing that ~
Church to exercise its power of discipline in excluding from its

membership the incestuous person found within its pale. «But

now I have written unto you not to keep company, if any man
that is called a brother be a fornicator, or covetous, or an idolater,
or a railer, or a drunkard, or an extortioner; with such an one no
not to eat. For what have I to do to judge them also that are
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without? do not ye judge them that are within? But them that
are without God judgeth.”!~ There is a general principle here
laid down by the apostle in regard to Church power, drawing a
line of marked distinction between those within the Church and
the world without. In regard to those within the Church, the
power of the Church was intended to take effect; so that with
an offender who is called a brother, the Corinthians were not to
keep company, nor so much as to eat. In regard to those without
the Church, or the world at large, Church power was not in-
tended to take effect; so that in regard to an offender, not a
brother, but belonging to the world at-large, no such restrictions
were to be imposed or observed, and the Corinthians were not
called to separate themselves in the same manner from him. In
short, because a brother, and within the Church, it was necessary
to deal with an offender by the authority of the Church; while
it was not necessary so to deal with one equally an offender, but

belonging to the world at large. And what is true, as intimated by

the apostle, in the case of the exercise of Church power in the way
of discipline, is true also generally of the exercise of Church power
in any of its departments. The power of the Church of Christ is
intended primarily for those that-are within, not for those that
are without : it bears only indirectly upon the world at large.

No doubt the Church has a most important mission in regard
even to the world without, It is God’s witness on earth, sent to
testify with ceaseless voice for Him, and to be a visible and per-
petual testimony for His cause, whether men will receive the
testimony or reject it. The Christian Church, as regards the
world without, is God’s standing protest against its sin and in
favour of Himself. But the grand and primary office of the
Church is one bearing on the people of God; and its office
towards the world at large is secondary and subordinate to that.
Church power, in the first instance, and as its direct object, con-
templates the end of the Church’s benefit and edification; and
only in a secondary sense has it any bearing on the world. In
government and discipline, in framing and enforcing laws, in
administering Sacraments, the power of the Church is confined to
the Church, or to those that are within; and it is only in so far
as is necessarily implied in discharging its office of a witness, or a
protest, that Church power has any bearing upon the world, or

111 Cor. v. 11-13. . -
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those that are without. As a witness, the Church declares the
trath of God to the world ; as a protest, it frames and exhibits a
confession of its faith in opposition to the errors and unbelief of
the world; but beyond that it does not go. “What have I to do
to judge them that are without? do not ye judge them that are
Wltl}in ?” 1In direct opposition to the Romish doctrine on the
subject, it must be maintained that the power of the Church has

no authority over, and no office to discharge towards, those beyond .

%1er communion, except the office of a witness for God. Popery,
indeed, lays down a different scheme of Church power. The
canons of the Council of Trent under the head of Baptism maintain
the doctrine that all baptized persons, whether within the Church
o?' Rome or without it, are properly subject to her power, in
virtue of their being baptized, even although the baptism has not
been administered by her hands! Such a claim is plainly re-
pugnant to the great Scripture principle that the office of the
OhUI:Ch in relation to the world is that of a witness alone; and
that it is only in so far as is necessary for the discharge of that
daty that the power of the Church has any bearing upon those
‘beyond her pale. As regards the world at large, the aim of
Qhurch power, and the end to be accomplished by it, are not
direct, but indirect. It is for those within, not for those without
the Christian society. ’
IL. 'The power of the Church has for its aim and end directly
the general benefit and spiritual good of the Church as a body.
That this is the case is very explicitly announced by the
Apostle Paul, when speaking of the authority vested in himself
as an apostle and an extraordinary office-bearer in the Church :

* “'Therefore I write these things being absent, lest being present
I shox.ﬂd use sharpness, according to the power which the Lord
%1as given me to edification, and not to destruction.””?® | And what
Is true of the extraordinary and temporary office of the apostle-
. ship which Paul held, and of the power belonging to it, is also
itrue of the permanent and standing office-bearers of the Christian

socie_ty, and of the ordinary power which they are commissioned
to ‘Wlelc.l. Such power is instituted for the interests and spiritual
edification of the whole Church, and not for the advantage of the

1 Concilii Trident. Ca; ii ismo ; iv, viii
Catech Pans 1 pon O lllgfles\et Decreta. Sess. vii. De Baptismo ; Can. iv. viii.

¢*2 Cor. x. 8, "xiii. 10,
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few who administer it. It is mot to create a separate class, ort ‘
to aggrandize a privileged order in the Christian society, that
Church power is given and limited to a few, any more than it
is to create a caste, or to benefit a particular order in the civil/
society, that political power is given and restricted to a few.
In the case of the state, the ordinance of power established by
God is an ordinance for good not to a small body, but to all
within it. The distinction of ranks, the privileges of civil rule,
the authority of government, the rights of power, exist not be-
cause of the ambitious desires or interests of those invested with
office, but because of the mnecessity of such things to secure the
blessings of order, and justice, and peace in the community at
large. And so, in the case of the Church, the power which
belongs to it exists for the moral and spiritual good of the whole
body, and not for the creation of a priestly caste, or for the
aggrandizement of a few at the expense of the many. Govern-
ment exists in the Christian society for the interest as much of
the governed as the governors. Office exists for the benefit no
less of those who have it not, than of those who have, Power

~ belongs to the state ecclesiastical, not for the ambition or aggran-

dizement of a Church order, but for the edification and well-being
of those who have no place in the Church but as members.
Authority is exercised and enforced within the Christian Church,
not for the gain of a few, but for the spiritual good of the many.
The Church of Christ knows of no spiritnal order distinct from
the order of Christians,— no priestly caste separated from all
others by internal rights and prerogatives peculiar to itself,—no
separate interest for the members of which alone power and
privilege and ‘authority exist,—no lordly rank, to whom belong
mysterious authority and transcendental privileges unknown to.
the rest.

The Church of Christ confesses to the existence within it of
10 clergy, as in the Church of Rome, distinguished by indelible
¢ character” and internal powers from the. laity or the Christian
people. The true clergy of the Church of Christ are, according
to the original import of the word, the xM\jpos, the “lot,” or
& possession,” or ¢ heritage” of Christ,—the whole body of His-
called and chosen people. And in nothing is the spirit of Rome
more apparent than in that distinction which she has set up

11 Pet. v. 3; Col. i 12,
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between the clergy and the laity, —between a sacerdctal and
profane caste, — between those to whom, according to her
Church principles, the power of the Christian society inherently

belongs, and. those who are appointed to be its slaves or its victims.

The very last thing intended by its Divine Head in the institu-
tion of office, and authority, and power in His Church, was the
creation or aggrandizement of a separate interest or privileged
class, who should inherently possess a right to place, and power,
and honour, at the expense of the rest. And although, for the
sake of order, and for the sake of order alone, some were set apart
in the Christian society to office and for the purpose of admini-
stering the authority of its government, yet it must never be
forgotten that such an arrangement was made not for their sakes,
but for the sake of the whole; and that in virtue of being so ap-
pointed to administer the power and manage the affairs of the
‘body of Christians, they become all the more the “ ministers”
~or servants of the rest. The spiritual edification of the whole
‘body of believers is the/one end and aim of Church power.
It knows of no object apart from this. It confesses to no aim
of a private and exclusive kind, distinct from the universal good.
It is not the gain of a few at the expense of the many. It is
not the peculiar prerogative or the peculiar interest of a privi-
leged and separate order, who clann to be the heirs of apostolic
power by ¢ apostolic succession.” ¢ Not for that we have do-
minion,” said an apostle not by succession, “not for that we have
dominion over your faith, but are helpers of your joy.” ¢ We
preach not ourselves, but Christ Jesus the Lord, and ourselves
your servants for Jesus' sake.” '

The direct design and end of Church power is the spiritual
edification of the Church,—meaning by the word not a privileged
class, but the whole body of the faithful, whatever place or name
they may have in the Christian society. For this one object

Church power in all its forms and exercises was instituted, and"

ought to be administered within the Christian society. We can
see, indeed, in regard to every department of Church power,
whether it regards doctrine, ordinance, or discipline, that it is
subservient to this great end, and that it is fitted as well as in-
tended to advance the spiritual interests of the society.

Take the case of the exercise of Church power in regard to
doctrine, or the office of the Church authoritatively to deal with
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Divine truth, and it is not difficult to see how it is fitted and.
designed to promote the spiritual edification of the whole body.

Under reservation of an appeal to the Word of God itself, it is

the office of the Church ministerially, but yet authoritatively, to

declare the truth there revealed ; publicly to preach the doctrine

of Christ and His Gospel, according to. her understanding of

them; and in addition to this, when circumstances call upon her

to perform the duty, to frame and exhibit to the world, and in
opposition to its unbelief and error, a summary or confession of |
the articles of faith held by believers. This is, speaking gene-'
rally, the office of Church power in regald to doctrine. In
regard to the world without, the Church is a witness ‘for God,
and against its unbelief ; in regard to her own members Wlthln
the Church, she is a teacher mlmsterlally to declare the truth of
Christ, and publicly to explain His Gospel. And it is not diffi-
cult, I think, to see that these nses or acts of Church power are
for the spiritual edification of the whole body of the Church, and
are directly and greatly calculated to promote its spiritual good.
An individual man, with the Bible in his hand, and mte1p1etmg
the Bible for himself, will, under the blessing of God, find in the
private perusal of the 1nspned volume what will buﬂd up his own
soul in spiritual wisdom and understanding. But the private

‘perusal of the Word is not to be compared, as an instrument of

influence and spiritual power, to the public preaching of the Word
by the Church, as the ordinance of Gtod appointed for that end.
“ The Spirit of God maketh the reading, but especially the
preaching of the Word, an effectual means of convincing and
converting sinners, and of building them up in holiness and com-
fort through faith unto salvation.” 1> The Church, in the exercise
of this power, lifting up a witness for the truth, and emitting an
authoritative protest against error,—the appointed teacher, ap-
pealing not to its own authority, but to that of its Master, for its
words, and demanding audience and belief in the name of Christ
for Christ’s own Gospel,—has been found in the experience of
every age a spiritnal power of mighty effect for the good and
edification of the Christian society. Second to the Spirit, that
witness of higher authority and more powerful efficacy still in
declarmg and testifying to the truth of Glod, the Church, in the
exercise of its legitimate power as the pubhc and visible teacher
1 Shorter Catechism, Q. 89,
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of doctrine, has been mighty through God both for the pulling
down of the strongholds of spiritual error, and for the building
up the body of believers in spiritual wisdom and edification.

Or take the case of the exercise of the Church’s power in
regard to ordinances and Sacraments; and it is not difficult to dis-
cern here, too, that it is designed and calculated to subserve in a
very striking manner the edification of the Church. The power
of ministering by Sacrament and ordinance to the spiritual advan-
tage of the whole body of believers, is a most efficacious one. No
doubt a man may be a Christian, alone and apart from the aids
and advantages of social worship, and fellowship, and ordinances.
It is a possible thing for a man to cherish and hide a solitary
faith—a faith that is saving—within his own bosom, apart from
those Divine helps and confirmations to, faith which Church com-
munion and Sacraments supply. But it is not less certain on that
account, that a Christian doubles his Christianity by fellowship
with other Christians; and that there is a blessing which cannot
be enjoyed alone, nor unless shared at the same time with fellow-
believers. In fellowship with the Church, and in the use of its
ordinances, there is a spiritual influence experienced, which the
Christian cannot enjoy by himself apart; and by the ministry of
Sacrament and ordinance, the power.of the Church is made sub-
servient in a very marked and striking manner to the confirmation
_ of the faith, the increase of the grace, the furtherance of the
holiness, and the establishment of the obedience of believers. By
its ministry of this spiritual provision, made by ordinance and

Sacrament, for the help and advancement of its members, the-

Church becomes a living power to their souls of the strongest and
most effectual kind ; and day after day, as it administers Sacra-
ments, and through them, as channels, communicates a grace and
influence not its own, it works as an instrument of the most
powerful description for the edification of the body of Churist.

Or once more,. take the case of the exercise of Church power
in regard to gevernment and discipline; and it is not difficult to
see that here, too, it tends directly and powerfully to advance
the spiritual edification of the Church. The use and intent of
the power of discipline intrusted to the Church are briefly and
precisely expressed by the Apostle Paul, in speaking about the
exclusion of the incestwous person from the fellowship of the
Corinthian Church. He tells that Church “to deliver such an

5
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one to Satan for ‘the destruction of the flesh, that the spirit may
be saved in the day of the Lord Jesus.” If discipline, as admi-
nistered and enforced by the Church, in the use of the power
committed to it, is intended ¢ for the destruction of the flesh,”
and so must in one sense be painful, it is intended, by the help of
that very severity, to accomplish the gracious and good purpose
of “saving the spirit in the day of the Lord Jesus.” Its aim
is a merciful one; and not the less so, that it is accomplished by
means of a wholesome severity." Its end is salvation; and mnot
less certainly so, or rather all the more certainly so, that it is
attained. through the destruction of the flesh. Like all the other
exercises of that power which Christ has committed to the hands
of His Church, to be administered on behalf of His people, disci-
pline is designed and calculated to promote its good. And when
that power, severe but wholesome, is exercised in a right spirit,
and by suitable means,—when the spiritual sword is wielded for
protection and establishment of the Church against sin and
spiritual offence, in the way not of tyranny but of tenderness,—it

~will varry healing #d4d "fiot death upon its edge. It is impossible

to tell to what extent the spiritual power of discipline given to the
Church may have contributed,.as it unquestionably is intended,
to repress transgression and to save transgressors—to bear back
the inroad of offence and offenders—to guard the unstable and
restore the fallen—to stir up Christians to diligence, and caution,
and spiritual exertion—to confirm, and strengthen, and establish
believers.? 'Whatever department or exercise of Church power
may be considered, it will be found to be given and intended for
the edification of the Church.

III. The power of the Church has for its aim and object not
the destruction of the Church. o

The emphatic and twice repeated expression of the Apostle
Paul, when referring, on two separate occasions, to the use of his
apostolical authority, has a twofold meaning. He tells the Corin-

1 [* Vividee disciplin® severa misericordia.”—CALvIN.]

% [* Quemadmodum salvifica Christi doctrina anima est Ecclesice, ita illi
disciplina pro nervis est : qud fit ub membra corporis suo quodque loco inter
se coheereant, . . . Disciplina veluti frenum est, quo refineantur et domentur
qui adversus Christi doctrinam ferociunt : vel tanquam stimulus, quo excitentur

arum voluntarii: interdum etiam velub paterna ferula, qu clementer et pro
}S)pirit.us Christi mansuetudine castigentur qui gravius lapsi sunt.”—CALVIK,
Inst. lib. iv. cap. xii. 1.]

K
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thians that it was given to him by Christ ¢ for edification.” But
he tells them also, and in the same breath, that it was given to
him by Christ, % not for destruction.” And the addition of this
second expression was not a needless tautology, but, on the con-
trary, a most emphatic indication of how Church power may be
employed, and a no less emphatic protest against its abuse. Whe?l
abused, indeed, or turned away from its legitimate purpose, 1t
must necessarily tend, not to the edification, but to the destruc-
tion of the body of Christ. Such abuses of Church power, to
the injury and not the advantage of the Church, may be met
with in different communions. But they are most markedly and
flagrantly seen in the Church of Rome, the history of which is
little else but the history of Church power, turned to the purposes
not of spiritual edification, but of deadly wrong, and destruction
to the dearest and most sacred rights and interests of its members.
I do not allude so much at present to that civil supremacy over
the persons, and properties, and temporal rights of men, which the
Church of Rome has sought to engraft upon her spiritual autho-
rity. Tn this way, doubtless, her Church power has been used
« for destruction” indirectly, through the aid of the civil. But
I refer more especially to the direct spiritual injury and wrong
done to the souls of men, by the use, or rather abuse, of the
spiritual power, which, more than any done to the temporal rights
and privileges of men—to their persons and properties—has made
that apostate Church to be the fitting illustration of the apostle’s
warning against a Church power, used not for edification, but for
destruction. There are rights not less inherent in man, and far
more sacred, than the right of property or life. There is the
right of liberty of thought and of private judgment,—the right
which every man has on his own responsibility, and not another’s,

to ascertain and know for himself what God is, what God has

said, and what duty God requires of him, His accountable crea-
ture. There are his rights of conscience, and more especially the
right of judging for himself what is his duty and what his sin in
reference to God, and of determining for himself what he shall
believe as God’s truth, and what reject as man’s doctrine and
commandment. There are the rights of his soul, and more espe-
clally the right to that salvation which his soul requires, and
which is freely given him of Giod. These are rights intimately
and inherently belonging to man’s intellectual and moral and
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spiritual nature, which are dearer and better to him than property
or life ; and these rights the Church of Rome, in the exercise of
its ecclesiastical power, has rudely trampled on, or violently taken
away. And the history of that Church tells on its every page,
and in characters never to be effaced, that the spiritual power
committed to it ¢ for edification” has been turned  to the de-
struction” of the body of Christ.

First, Popery has turned the power of the Church to the
purposes of destruction, by violently taking away or rudely disre-
garding the rights of man, viewed as a rational and intellectual
being. The right of every man to think and to judge for him-
self, and on his own responsibility, as a rational creature, Popery
has taken away from its victims ; and above all, the right to know
God directly and immediately, by what God has made known of
Himself, the Church of Rome has denied, and by its ecclesiastical
power interdicted to its slaves. Itself blind, and the leader of the
blind, who have trusted it, the Church of Rome has ¢ taken
away the key of knowledge,” lest men should exercise their right
to know God, and see for themselves His revealed will. It has
sealed up the Bible as a perilous book, and forbidden men to
receive it, except through the interpretation and teaching of the
Church ; thus standing between men and the knowledge of' God
in the way that God has given that knowledge in His own word.
It is the first-right of every human being, as a rational and intel-

‘lectual creature, to understand God ; because this was the very

end for which he was made, and for which- he lives. It was the
distinctive purpose of his creation ; and it is not only to degrade
him from his place in creation, but to destroy his very character
as a rational creature, to take from him by violence and wrong
the right he has to know Grod in the way in which God has made
Himself to be known. . A power so employed as to rob man by
force or fraud of this right, and to substitute the teaching of a
fellow-creature for the Word of Grod addressed to his understand-
ing, is a power exercised not for edification, but destruction.
Second, Popery has turned the power of the Church to the
purposes of destruction, by forcibly taking away or insidiously
destroying the rights of man, viewed as a moral and responsible
being. The moral nature of man, as the seat of responsibility, can
have no other master in the things of God than God Himself.
He alone is Lord of the human conscience, and in its responsi-
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bility to Him it claims to be free from the lordship and tyranny
of a fellow-creature. The most solemn responsibility which con-
science underlies is in judging for itself what is right and wrong,
what is truth and error in reference to God, so that it may deter-
mine what it is to believe as His doctrine and commandment, and
what disbelieve as the doctrine and commandment of men. It is
the highest and most sacred action of conscience, and of man as
2 moral and responsible being, when he is thus brought immedi-
ately into contact with God, and into converse directly with God’s
Word, for the purpose of ascertaining for himself, upon the peril
of his soul, what is truth that he may believe it, and what is duty
that he may do it. And this right of conscience—this right of

man as a moral and responsible creature—the Church of Rome

has violently taken away, when in virtue of its spiritual power it
pretends to dictate by an infallible authority what its victims are to
believe, and demands at their hands in return an implicit faith in
what it dictates. This is to destroy or to debauch the conscience,
and to rob man by violence and injustice of the dearest right
that is inherent in him as a moral and responsible being. To
compel a man, by the exercise of an infallible authority, to believe
what the Church believes, according to his conscience or against
his conscience, is to destroy by force the moral nature of man
in the highest form'and exercise of it, as a judge within every
man of truth and falsehood. The Church which claims such a
right, and exercises such an authority, makes use of its spiritual
power, not for edification, but for destruction.

Third, Popery has turned the power of the Chureh to the pur-
poses of destraction, by violently taking away the rights of man as
a spiritual being. The rights of his soul are to man the highest
and dearest of all,—the right to embrace the Grospel which God
has plainly revealed, and to share in the salvation which God has
freely given. And most of all the Church of Rome has taken
away this right from its victims, and violently robbed them of
that which God has bestowed. Instead of the Gospel of God’s
love and power, it puts into men’s hands “another gospel, which
is yet mnot another” (érepov edaryyehiov, 6 olx éoriv dNho); and
instead of the free and complete salvation to which every man
that lives has received from Grod a right, Popery has substituted
the lying cheats of its sacramental grace and priestly absolution,
and has palmed upon its deceived and ruined victims the impos-
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tures and tricks of indulgences and masses, of penances and the
confessional. In its unhallowed claims to retain and remit sin,
—to bind and loose the sinner,—to give or withhold grace,—to
absolve or condemn at its will, the Church of Rome, in so far as
it has been able to force its pretensions on its members, has to
that extent succeeded in depriving them of their rights as sinners,
given and guaranteed to them by God, to the enjoyment of His
free grace and His great salvation: their 7ight to embrace that
Gospel, each man for his own soul, and to share in that salvation,
each man for his own need ; their right, without the intervention
of church, or priest, or sacrament, to deal with a Saviour for His
mercy upon His own terms, and in obedience to His own invita-
tion. And shall not the blood of those souls slain by her violence
and treachery be one day found in her skirts, and required at her
hand, when God shall arise to vindicate against that apostate
Church the rights of men taken away by force or by fraud,—
those very rights which a Saviour died to purchase for them, and
lives to bestow ? Surely a Church power so exercised has been
employed, not for edification, but for destruction.!

1 [Calvin, Inst. lib. iv, cap. viil. x. xi, Jus Div. Reg. Eccles. Part 1. chap.
vil. viid.] ’ :
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